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PREFACE. 


en os 


O many treatises on Theology are already in 
print that the issue of another can scarcely _ 


be justified unless it is intended to fill some place ~ 


hitherto unoccupied in the theological realm. 
Such is the purpose and the justification of this 
volume. ; 
There is nothing more convenient to the 
initiated, or more bewildering to the uninitiated, 
than a free indulgence in technical terms. A 
clear understanding of the terms peculiar to any 
science implies a considerable acquaintance with 
the science itself: and these terms are the sim- 
plest and readiest forms in which the masters 
of the science can discourse upon it. But this 
very fact accounts largely for the exclusion of 
the multitude from the domain of the sciences. 
Of a thousand who enjoy the beauty and the 
fragrance of the rose, perhaps not ten would 
understand its botanical description. Botany 
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repels the ordinary reader by its profuse indul- 
gence in the use of most expressive but most 
unfamiliar terms. 

It is, unfortunately, much the same with 
Theology. Our treatises and manuals are so 
lavish in technical terms and abstruse arguments 
that they appeal only to professional readers 
and students. Abstract definitions sustained by 
proof-texts abound: the varied doctrinal opinions 
of divers lands and ages are duly exhibited: the 
history of doctrines is narrated: heresies are mar- 
shalled and annihilated; till the “ unlearned” 
inquirer cannot see the wood for the trees, and 
wishes some friend would tell him in all sim- 
plicity and brevity what is the truth. 

The present volume is intended to supply a 
link between the experience of the ordinary 
believer and the Theology of the schools. It 
is a kind of “First Steps” in Theology, which, 
commencing with gospel truth as realised in the 
heart, leads on to a clear understanding of the 
relation in which that experience stands to truth 
as a whole, and to the great plan of Redemption 
and final Salvation in particular. The reader 
will thus be enabled to survey the goodly land 
of Christian privilege and duty: he will see how 
closely inter-rooted are religion and common’ 
life; how much the one is explained by the 
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other, and both by Scripture: and it is hoped 
this survey may both deepen the divine life 
within him, and strengthen him for every good 
work. 

We have often heard young preachers ex- 
amined in Theology, and we have observed that 
those who were fairly acquainted with the 
definitions of doctrines and terms given in the 
Catechism generally failed to explain the defini- 
tions, or to show how the proof-texts sustained 
them. We believe this is the natural result of 
the ordinary method of preparation. We pro- 
pose, therefore, to furnish an Introduction to 
Theology of such a nature that he who reads it 
shall understand the substance of the doctrines 
and be enabled to make his own definitions : or, if 
we quote or frame a definition, it will not. be 
until the doctrine has been so clearly explained 
and illustrated that the reader will immediately 
recognise it as a formal statement of what was 
already in his mind. 

This Exposition is not intended to preclude 
the study of other and more advanced treatises : 
on the contrary, it will prepare for their intelli- 
gent use, and it is hoped will introduce them to 
some who otherwise would not have ventured 
upon their perusal. But we have endeavoured 
to include all that is usually required of local 
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preachers in their theological examination, in a 
form at once simple, clear, and interesting. We 
hope also that Sunday-school Teachers will make 
a free use of our pages, in order to obtain a 
definite understanding of the first principles of 
Christian Evidences and Doctrines. Leaders of 
Theological Classes, and of Classes for Christian 
Fellowship, may also find in this volume much 
that will assist them in training their members 
to a more exact knowledge of divine truth. 


C. O. ELDRIDGE. 


FARNWORTH, June 1899. 
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A POPULAR EXPOSITION OF 
METHODIST THEOLOGY. 


————j—_—_. 
INTRODUCTION. 


HEOLOGY, which signifies a discourse about 
God, is the name given to the Science of 
Religion. Its subject-matter is of universal 
interest ; but as a science it is unknown to vast 
numbers of professing Christians. Still, one 
may converse intelligently and correctly, though 
unacquainted with the rules of grammar; and 
so one may be a good Christian who is not a 
theologian: yet the study of theology enables 
the believer to grasp the main principles of our 
holy religion more intelligently and firmly; to 
enjoy Christ more fully, and to expound the 
doctrine of salvation more clearly and forcibly. 
On all essential points the Evangelical sections 
of the Christian Church are agreed; but every 
denomination has its peculiarities in respect of 
I 
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which it differs more or less from others. The 
Methodist churches have always insisted upon the 
conscious enjoyment of salvation, upon the im- 
portance of Christian testumony and fellowship, 
and the doctrine and experience of entire 
sanetrfication ; also upon a large use of the laity 
in preaching, in pastoral work, and in the 
management of the financial affairs of the 
Church. These peculiarities are now less marked 
than formerly, because to a large extent they 
have been adopted by other Churches. So, 
though in this work theology is treated on 
Methodist lines, its denominational colouring 
will be found so slight that the book will serve 
almost equally well for adherents of any of the 
Evangelical Churches of Christendom. 

The first three chapters treat of the Evi- 
dences ; the fourth and fifth on the condition of 
man, as created, as fallen, and as the subject of 
redemption. Four chapters follow unfolding 
the Scripture teaching concerning God as re- 
vealed in human redemption. Man’s reception 
of salvation by repentance and faith, together 
with the experience and practice which result 
therefrom, are discussed at length in Chapters X. 
to XIII. This is followed by four chapters on 
Ecclesiastical Affairs, and the book closes with a 
chapter on the Last Things. 


INTRODUCTION. 3 


Selected texts, for illustration or proof, are 
given over against the commencement of each 
chapter. These texts, committed to memory, 
will prove of great value to the preacher, not 
only in preparing for his examination, but for 
use in the pulpit. References are not given to 
the numerous passages of Scripture held in 
solution, or quoted more or less fully in the 
body of the work; because such references draw 
off attention from the argument and impair the 
freedom and pleasure of reading. The most 
important of them are quoted at the opening 
of the chapter, and the others may be easily 
found by any one fairly at home with his Bible. 
A few Notes have been appended to some of the 
chapters, to assist those who are preparing for 
examination. Little notice has been taken of 
worn-out controversies, but more attention is 
devoted to disputed matters of present interest. 





From Self to God—Conscience. 


**T will praise Thee; for I am fearfully and wonderfully 
made: marvellous are Thy works; and that my soul knoweth 
right well,”—Ps. exxxix. 14. 


“¢ He that planted the ear, shall He not hear? He that formed 
the cye, shall He not see? . . . He that teacheth man knowledge, 
shall not He know?”—Ps. xciv. 9, 10. 


“* For when the Gentiles, which have not the law, do by nature the 
things contained in the law, these, having not the law, are a law 
wnto themselves: Which show the work: of the law written im 
their hearts, their conscience also bearing witness, and their 
thoughts the mean while accusing or else excusing one 
another.”—Rom. ii. 14, 15. 


“And Paul, earnestly beholding the council, said, Men and 
brethren, I have lived in all good conscience before God until this 
day.” —Acts xxiii. 1. 

** And herein do I exercise myself, to have always a conscience 
void of offence toward God, and toward men.” —ActTs xxiy. 16. 


“For our rejoicing is this, the testimony of our conscience, 
that in simplicity and godly sincerity, not with fleshly wisdom, 
but by the grace of God, we have had our conversation in the 
world, and more abundantly to you-ward.” —2 Cor. i. 12. 


“* For this is thankworthy, of a man for conscience toward God 
endure grief, suffering wrongfully.”—1 Pur. ii. 19. 

“Then Judas, which had betrayed Him, when he saw that He 
was condemned, repented himself, and brought again the thirty 
pieces of silver to the chief priests and elders, Saying, I have 
sinned in that I have betrayed the innocent blood. And they 
said, What ts that to us? see thou to that. And he cast down the 


pieces of silver in the temple, and departed, and went and hanged 
himself.” —MAtt. xxvii. 3-5. 


GHAPTER “L 
FROM SELF TO GOD — ConscrEnce. 


E are conscious of our own existence and 
of our possession of the five natural 
senses. The body is the link connecting us with 
the world in which we dwell. It is built up 
of earthly materials, and will return to the earth 
when we need it no longer. Its members and 
its vital machinery are adapted to our surround- 
ings: the feet for standing; the hands for 
handling; the lungs for breathing, and the 
digestive organs for receiving and assimilating 
the food-products of the soil. Thus everything 
within us answers to something without; and 
this is specially the case with the five senses, 
each of which responds only to its appropriate 
stimulus, as the eye to light and the ear to 
sound. 
But we ourselves do not consist merely of 


the sum-total of these natural members and 
bf * 
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senses. We possess them, we use them; but 
our conscious existence is neither limited to 
their use, nor to the world related to them. 
There is that within us which compels us to 
look beyond the effect for the cause, beyond the 
universe for its Creator, beyond the action to 
the decision of the Judge. And as every sense 
has its related stimulus, and every member its 
use, 1t may fairly be inferred that the possession 
of this spiritual sensibility is an evidence of the 
existence of a spiritual world,’and of realities 
which eye hath not seen nor ear heard. If it 
be not so, there is a falsehood in our original 
constitution; for we possess faculties of the 
noblest and most imperious character which, 
upon that supposition, are founded upon no 
corresponding reality beyond ourselves. 

One of the most remarkable illustrations of 
this spiritual sensibility is that commonly called 
“ Conscience,” which, as one has said, “ tastes 
the flavour of our motives as the tongue tastes 
its meat.” It sits as judge in the inner court of 
the soul, passing our actions under review and 
uttering its verdict with unsparing justice and 
impartiality. It is so essential a part of our 
equipment that any person in whom it is 
dormant or feeble is regarded as naturally de- 
ficient. Like our other faculties, “’Tis mightiest 
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in the mightiest”; while, in the uninstructed 
and uncivilised, it appears rather as a rudiment 
than as a complete endowment. But though 
part of ourselves, it evidently acts under a 
stimulus derived from a source beyond us. It 
points to a future reckoning, and to a life be- 
yond the present. Its terrors and approbations 
abide to the end, and make the close of life dark 
with fear, or bright with hope. 

Thus conscience creates within us a deep con- 
viction that all actions are not alike in moral 
quality, but that some are right and others wrong. 
It lays us under obligation which we cannot 
evade, to do what we believe to be right; and 
it enforces its behests so powerfully that life’s 
greatest joy flows from the approval of our 
indwelling judge, and its most terrible misery 
from his condemnation. Yet this judge is not 
our teacher. He does not tell us what is 
right and what is wrong; but compels us to 
feel that we ought to act from a pure mote, to 
do the best we know, and to keep the mind open 
to further light. This explains how Saul the per- 
secutor could be as conscientious as St. Paul the 
Apostle. It shows, too, how entirely, to our- 
selves at least, the quality of our actions depends 
upon our motives; and that, while conscience 
is infallible in its judgment of motive, our 
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lack of knowledge may lead to mistakes in 
practice. 

As the body, through its members and senses, 
links us with the material universe; so the con- 
science, or moral sense, through the mind, joins 
us with the moral and spiritual world. Now, 
the material universe has an existence altogether 
apart from ourselves. We create nothing by 
the use of the senses: we perceive only what 
already exists. So through the moral sense we 
become conscious of the existence of a moral and 
spiritual world. And the sense which perceives 
it discerns in some measure its character, for 
conscience ever bears witness to essential holi- 
ness. Now, a moral quality can exist only as an 
attribute of a person ; hence through conscience 
a Holy One is made known to us who, by means 
of this faculty, has reserved for Himself a secret 
way of access to every man, and maintains a 
personal hold upon him. 

Those of the ancients who were the most 
anxious to obey the dictates of conscience felt 
the most painfully their need of a guide. They 
were like children guessing riddles without the 
key. Even when in their reasonings they came 
upon the truth, they were not certain of it. 
This uncertainty shows the need of direct teach- 
ing from Him whose existence conscience in- 
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dicates. Accordingly, after we have considered 
some other evidences of the divine existence and 
attributes, we shall show what reasons we have 
for believing that in the Holy Scriptures we 
possess a revelation from God of His will 
concerning us. 


NOTE. 


CONSCIENCE.—“I may almost define con- 
science as the tongue that tastes the flavour of 
intentions. . . . Conscience includes— 

“1. A direct perception of the difference between 
right and wrong in motives. 

“2. A feeling that what is right in motives 
ought to be, and what is wrong in motives ought 
not to be, chosen by the will. 

“3. A sense of one’s own approval or dis- 
approval, according as what ought to be is or is 
not chosen. 

“4, A sense of an approval or disapproval from 
a Divine Somewhat and Someone not ourselves, 
according as we choose good or bad motives. 

“5, A bliss or pain, each capable of being, at its 
height, the acutest known to the soul; the former 
arising when that which ought to be has been 
done, and the latter when that which ought not. 

“6. A prophetic anticipation that both our 
approval and disapproval, by ourselves and by a 
Divine Somewhat and Someone not ourselves, are 
to continue beyond death, and to have consequences 
affecting us there as personal existences.”— 
JOSEPH COOK. 
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God: Who, When, and 
Where is the? 


“For the invisible things of Him from the creation of the 
world are clearly seen, being understood by the things that are 
made, even His eternal power and Godhead ; so that they are 
without excuse: Becwuse that, when they knew God, they glorified 
Him not as God.”—Rom. i. 20, 21. 


“Through faith we understand that the worlds were framed 
by the word of God, so that things which are seen were not made 
of things which do appear.” —HBB. xi. 3. 


“* Lord, Thou hast been owr dwelling place in all generations. 
Before the mountains were brought forth, or ever Thow hadst 
Formed the earth and the world, even from everlasting to ever- 
lasting, Thow art God.”—Ps. xe. 1, 2. 


*¢ And God said unto Moses, Il AM THAT IAM: and He 
said, Thus shalt thou say unto the children of Israel, I AM 
hath sent me unto you.” —Ex., iii. 14. 


“* God is a Spirit: and they that worship Him must worship 
Him in spirit and in truth.”—Joun iv. 24. 
“Tam Alpha and Omega, the beginning and the ending, 


saith the Lord, which ts, and which was, and which is to come, 
the Alrighty.” —RxEV. i. 8. 


“Am Ia God at hand, saith the Lord, and not a God afar 
of? Can any hide himself in secret places that I shali not see 
him? saith the Lord. Do not I fill heaven and carth? saith the 
Lord.” —JER, xxili. 23, 24. 


‘“ The God im whose hand thy breath is, and whose are all 
thy ways, hast thow not glorified.” —DAn. v. 23. 


“ Hast thow not known? hast thow not heard, that the ever- 
lasting God, the Lord, the Creator of the ends of the earth, 
Sainteth not, neither is weary? there is no searching of His 
understanding.” —Isa. xl. 28. 
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CHAPTER II. 
GOD: Wuo, WHEN, AND WHERE Is HE? 


‘“O Thou Eternal One! Whose presence bright 
All space doth occupy—all motion guide ; 
Unchanged through Time’s all-devastating flight ; 
Thou only God! there is no God beside : 
Being above all beings! Three in One! 
Whom none can comprehend and none explore: 
Who fill’st existence with Thyself alone, 
Embracing all,—supporting-—ruling o’er, — 
Being whom we call GOD-—and know no more?” 
DERZAVIN. 


te respect of our locality, the question “ Where 
are we now?” is more easily asked than 
answered. While we are living peacefully upon 
the surface of the little planet called “The 
Earth,” that planet is daily turning upon its 
axis and at the same time pursuing its annual 
journey round the sun. But meantime the sun 
himself is travelling round some other centre 
and carrying all the planets with him. In con- 
sequence of these complicated movements we 
never occupy the same position in space for two 
15 
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successive moments, nor do we ever return again 
to the same place. We are citizens of a uni- 
verse whose limits have not yet been discovered : 
but if it has limits there is space beyond them ; 
and the whole universe may be ever passing on 
to occupy fresh portions of that unbounded ex- 
panse. ‘Thus, though we can tell where upon 
the earth’s surface our home is situated, we 
cannot tell where the earth itself is: it is a 
restless traveller through the realms of space. 

Whence came this world and the wniverse of 
which it is part? What power originated and 
still controls its motions? On earth no creature 
is superior to ourselves: but our powers are 
very limited. We are certain that the world is 
not man’s workmanship, for it is essential to his 
existence: it was before him, and it continues 
independently of him. Unless it be self- 
originated and self-sustaining, it must be the 
product of an adequate Cause. 

But the world is not self-originated. Things 
are not as they used to be. The history of the 
earth is plainly written on its rocks. Time was 
when life could not exist upon its surface: it is 
full of life now. Changes many and great were 
effected ere this world was fit for human habita- 
tion: changes such as are related in the first 
chapter of Genesis. Now we are so constituted 
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that we are compelled to believe that every 
change must have a cause. Hence the earth 
is a standing memorial of the existence of its 
Creator, Sustainer, and Controller. 

The changes through which all material sub- 
stances are passing indicate clearly that matter 
is not eternal: there was a time when it began 
to be. But we cannot, even in thought, go back 
to a time when God was not, or we should have 
to search still further back for a cause to the 
First Cause, which is absurd. The mind must 
have a great certainty to start upon; and the 
universe, not being eternal, must have had a 
beginning, and therefore a Beginner. It is 
dependent: it hangs upon a power beyond itself. 
That power must be independent, or it would 
need some other power on which to depend. 
There must therefore exist some One great INDE- 
PENDENT BEING Who ever WAS, ov nothing 
would ever have been. Thus our thoughts carry 
us back into the eternity of the past when there 
was nothing anywhere but only God everywhere, 
and to Him we ascribe SELF-EXISTENCE and 
therefore ETERNAL and INDEPENDENT ex- 
istence; and we acknowledge Him as the great 
I AM, which was, and is, and is to come, the 
ALMIGHTY. 

And the series of changes through which all 
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material things are passing indicates, moreover, 
the intelligent overruling of the great Originator. 
Every change is practically a fresh beginning, 
and requires an adequate cause. A hundred 
years ago the express train had no existence: it 
exists now; but it did not originate itself. The 
genius of James Watt, of the Stephensons, and 
of hundreds of other talented inventors, have 
combined to make the railway, the engines, and 
the cars what they are to-day. But these 
famous men only discovered and applied forces 
already existing in nature, and turned them to ~ 
account in a ready-made world. If to achieve 
such a result as the express train, intelligence of 
a high order is required; how much higher the 
intelligence and how much greater the power 
needed for laying the foundations of the earth 
upon which the line is laid, for the invention of 
the laws of mechanics, for the production of the 
water, coals, and fire, and for the creation of 
human minds capable of unravelling the secrets 
of nature and turning them to such practical 
account. We are utterly unable to imagine 
any limits to the power and wisdom exemplified 
in the creation and controlling of the universe, 
and therefore we naturally ascribe to the First 
Cause the attributes of almighty power and 
infimte wisdom. 
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But where is He? Where He works He 
ws. If He is anywhere He is everywhere, and 
if everywhere He is here. And if He is here, 
it follows that in Him we live and move and 
have our being. But if we live i Him, it is 
clear He cannot be such a one as ourselves, for 
if He were a material Existence there would be 
no room for any besides Himself. Hence we 
regard Him as without bodily form or substance, 
and free from all the limitations of matter: in 
other words, we think of Him as a Spirit per- 
vading all space. 

No two bodies can occupy the same space at 
the same time, but two spirits can: otherwise 
each created spirit would exclude the Creator 
from a portion of His own universe. Spirits 
also can exist im matter, as is the case in our- 
selves. Spirit is without form or weight; it 
cannot be seen, or heard, or handled; yet it is 
the essential, the personal, and the controlling 
element in our being. But though located in 
the body, its range of action is not restricted to 
the body. It can place itself in communication 
with other human spirits, and influence their 
decisions. It can excite to activity the powers 
of the body, and thus produce great changes in 
the outer world: on a small scale, as in culti- 
vating a garden; and on a large scale, in sub- 
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duing the earth to the service of man by the 
methods so well known to our experts in the 
science of engineering. And beyond this there 
are faint traces of a power in man but little 
understood. Some persons appear to possess a 
peculiar force by which they can act upon matter 
without physical contact; and strange instances 
sometimes occur of mind influencing mind, 
though no communication has apparently passed 
between them. What if this be a shadowing to 
us of the power possessed by the great omni- 
present Spirit ? 

Considerations lke these may help us to 
understand that it is possible for God to be 
in, and through all and beyond all, yet 
at the same time distinct from all things: 
that He can be the Life and Stay of the uni- 
verse, its all-wise Director, its all-controlling 
Power, yet Himself remain entirely independent 
of it. Being in direct contact with all matter, 
and having power to commune with all spirits, 
His control over all things is far more complete 
than the power of the human spirit over its 
own body. Hence the question with which we 
commenced is of small account: the earth 
as it travels through space carries our home 
with it. The Father's presence is the children’s 
home. Where God is, there is our home for 
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time and for eternity. “Lord, Thou hast been 
our Dwelling-place in all generations.” 

Thus, though creation gives no distinct utter- 
ance concerning God’s moral sovereignty, and 
reason furnishes no adequate information of our 
relationship to Him, they unite with conscience 
to testify to the eternal power and Godhead of the 
great Creator ; and to convince us of our need of 
such a revelation of. His character and His will, 
as we believe we possess in the written Word. 


NOTES. 


THEISM (G'od-ism) recognises the existence of 
a personal God apart from creation. 

PANTHEISM (All-God-ism) regards God only 
as the sum-total of all things. 

MATERIALISM (Matter-ism) denies the exist- 
ence of spirit altogether. 

ATHEISM (No-God-ism) totally denies the 
existence of God. 

AGNOSTICISM (Not-know-ism) asserts that 
though God may exist He cannot be known. 

DEISM (from the Latin) has precisely the same 
meaning as Theism (from the Greek), but is com- 
monly used to designate a belief in the Existence of 
God as Creator and as revealed in Nature, coupled 
with a denial of any further revelation of Him. 





God's Will: taugbt Where, 
and bow? 


“ For the word of God is quick, and powerful, and sharper than 
any two-edged sword, piercing even to the dividing asunder of 
soul and spirit, and of the joints and marrow, and is a discerner 
of the thoughts and intents of the heart.” —HEB. iv. 12. 


“* He that believeth on the Son of God hath the witness in him- 
self.” —1 JOHN v. 10. 


“Tf any man will do His will, he shall know of the doctrine, 
whether it be of God, or whether I speak of myself.” —JOHN 
vii. 17. 

“* Search the Scriptures ; for in them ye think ye have eternal 
life: and they are they which testify of Me... . For had ye believed 
Moses, ye would have believed Me: for he wrote of Me. But if 
ye believe not his writings, how shall ye believe My words?”— 
JOHN v. 39, 46, 47. ; 


“* These are the words which I spake unto you, while I was yet 
present with you, that all things must be fulfilled, which were 
written in the law of Moses, and in the prophets, and in the psalms, 
concerning Me. Then opened He their understanding, that they 
might understand the Scriptures, and said unto them, Thus it is 
written, and thus tt behoved Christ to suffer, and to rise from the 
dead the third day.’—Luk® xxiy. 44-46. 


“* Paul, as his custom was, went in unto them, and for three 
sabbath days reasoned with them from the Scriptures, opening 
and alleging, that it behoved the Christ to suffer, and to rise 
again from the dead ; and that this Jesus, whom, said he, I pro- 
claim unto you, is the Christ.”—AcTS xvii. 2, 3 (R.YV.). 


“* He ( Apollos) powerfully confuted the Jews, and that publicly, 
shewing by the Scriptures that Jesus was the Christ.”—Acts 
xvili. 28 (R.V.). 


“* For I delivered unto you first of all that which I also 
received, how that Christ died for our sins according to the 
Scriptures ; and that He was buried, and that He rose again 
the third day according to the Scriptwres.” —1 Cor. xv. 8, 4. 


“* For no prophecy ever came by the will of man: but men spake 
from God, being moved by the Holy Ghost.” —2 Prt. i, 21(R.V.). 


“* Every Scripture inspired of God is also profitable for teach-~ 
ing, for reproof, for correction, for instruction which is in 
righteousness: that the man of God may be complete, furnished 
completely unto every good work.” —2 Tim. iii. 16, 17 (R.V.). 


“* Howbeit when He, the Spirit of truth, ts come, He shall guide 


you into all the truth.” —JoHN xvi. 13 (R.Y.). 
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S God is the great and only Originator, He 
has laid the foundations of creation and 
established the relationships of all things in 
accord with His own character. Thus the nature 
of God is the foundation of nature: and that is 
good and right which comes up to His ideal. 
All things were so at the first, for “God saw 
everything that He had made, and behold, it was 
very good.” 

The will and power of Deity have placed 
inanimate worlds, with all the particles of 
matter of which they are formed, under laws 
which effectually guarantee the harmony of the 
universe. Animals are guided, they know not 
how or why, by an inner law which impels them 
to do what is needful for the good of themselves 
and of their kind; and they are thus preserved 
in a dignity and propriety of manners which 
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should put thoughtless man to shame. But to 
creatures of a higher grade,—to angels and to 
mankind,—God has imparted the knowledge of 
Himself. He has revealed His will and placed 
them under the most sacred obligations to 
obedience; yet He has left them free to shape 
their own character and destiny. This revelation 
we believe we possess in the Holy Scriptures, and 
we have now to consider the ground for this belief. 

The Brble rs tts own witness. Here is a book 
containing sixty-six portions, varying in length 
from a short letter to a laboured historical or 
doctrinal treatise, furnishing admirable specimens 
of almost every style of composition. These 
were written by many authors of varied edu- 
cational and social standing, at periods scattered 
over 1500 years; and they apparently embody 
extracts from much older documents: yet ONE 
SPIRIT manifestly breathes through all, and 
ONE GOD is herein gradually revealed to the 
human race, in such degrees and modes as the 
progress of intellectual and moral development 
admitted. The Old Testament prepares the way 
and raises expectation for the New, and the 
New responds to, and is a manifest fulfilment 
of, the Old; while the two together furnish a 
revelation of God worthy of Himself and satis- 
fying all the needs of mankind. 


GOD'S WILL: TAUGHT WHERE, AND HOW? 27 


This book so truly discerns the thoughts and 
intents of the heart (like a physician who ac- 
curately describes the symptoms of his patient) 
that we feel bound to accept its teaching. We 
do this the more readily because it prescribes a 
remedy adequate to our need—a remedy so 
beneficial in its results that our experience 
unmistakably assures us of the divine insight 
and truth of the Word. Thus he that believeth 
hath the witness in himself. As the key fits the 
wards of its own lock, so does Scripture fit and 
unlock the human mind; and as the eye responds 
to the light, so does conscience respond to the 
dictates of Holy Writ. And since our own 
experience in this respect is only a repetition 
of a similar experience in thousands, we are 
confirmed in the conviction that in these pages 
He who made us reveals Himself and instructs 
us concerning His will. This evidence from 
personal experrence is the strongest possible to 
the individual believer. 

But other lines of argument supplement this 
evidence, and appeal also to such as have not yet 
received the inward witness. Unlike other so- 
called sacred books, the Bible possesses a foundation 
in history. In the Old Testament the history of 
Israel frequently touches that of Egypt, Babylon, 
and Assyria; and at these points of contact it 
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is daily receiving fresh confirmation from the 
ancient monuments and tablets which are being 
exhumed and deciphered. The narratives of the 
New Testament also touch upon several matters 
of Roman and Grecian history, manners, customs, 
and legal forms; and the accuracy of these 
incidental references shows most clearly that the 
book is a genuine product of the times. 

.Running alongside these lines of history are 
prophecies relating to the Jewish and to other 
nations, which as matters of history or of present 
fact have since been fulfilled, or are now receiving 
their accomplishment. Moreover, in the law of 
Moses, and in the Prophets, and in the Psalms, 
there are predictions, various and minute, con- 
cerning the promised Messiah: these were so 
remarkably and evidently fulfilled in Jesus of 
Nazareth, and in Him only, that the twofold 
conclusion is irresistible :—<that those prophecies 
were divinely inspired, and that Jesus is indeed 
the Messiah. 

The argument from mvracle is not now so 
much urged as formerly, though it retains all 
its force. A miraculous element pervades the 
Scriptures, and no Christian can gainsay it. 
Whatever may be accomplished by destructive 
criticism in the case of some instances formerly 
supposed to be miraculous, the great historic 
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fact remains, and the Christian Church is built 
upon it: “THAT CHRIST ROSE FROM 
THE DEAD, according to the Scriptures.” No 
fact has been more vigorously disputed or criti- 
cally examined than this; but the enemies of 
the faith have at length given up the contest, 
and even De Wette, surnamed the “ Universal 
Doubter,” in his last published work candidly 
confessed that the historical certainty of the 
resurrection of Christ could not be called into 
question. Now, Jesus had told His disciples 
that He would rise from the dead; and by this 
- supreme and indubitable miracle Heaven has 
set its seal upon His ministry and His teachings. 
Thus He is declared to be the Son of God, and 
therefore, in His own person the greatest miracle 
of the ages, God manifest in the flesh. Those 
who accept the greater miracle need not stumble 
at the less. Those who accept Christ and: His 
resurrection should find no difficulty in believing 
the record of His supernatural works, or receiving 
His teachings as a revelation of the Father. 

The Bible itself 1s a manifest mrracle. It is of 
ancient Jewish origin, and the nation to which 
its writers belonged has long been scattered and 
too often despised and persecuted ; yet it is more 
widely read, and more highly reverenced, among 
“Gentile nations to-day than any other book. Its 
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writers, nationally and naturally narrow and 
conservative, were lifted beyond themselves and 
their age. They have given us such a conception 
of the unity, the majesty, the power, the glory, 
and especially of the HOLINESS, of God, 
combined with His merey and LOVE, that we 
who receive their testimony unite with the 
seraphim in the ascription, “ Holy, holy, holy, is 
the Lord of Hosts, the whole earth is full of 
His glory.” They have revealed great truths of 
universal interest, and have enjoined principles 
of conduct applicable to all lands and ages. 
The Ten Commandments are the foundation of 
all enlightened legislation, and the Sermon on 
the Mount affords the finest moral teaching the 
world has ever heard. The character of our Lord, 
lovingly sketched by the Evangelists, is unap- 
proached and unapproachable. It stands forth 
as a masterpiece so entirely above all previous 
conceptions of life and character, that no writer 
of that age, however gifted, could of himself 
_ have conceived it. Yet those plain Galileans, 
with the utmost simplicity, and unaware of their 
own achievement, have presented a _ portrait 
which is, and must ever remain, the perfect 
ideal of human excellence. That portrait could 
not have been sketched but for the Original, and 
thus it is one of the most convincing proofs of 
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the truth of our holy religion, and of the inspira- 
tion of the sacred Evangelists. 

And what wonderful epistles Paul wrote! We 
can hardly imagine that the Galatians could 
sound the depths of those subtle verses which 
have been at once the delight and the despair of 
our finest modern scholars and commentators; or 
that the Ephesian converts, rescued from the 
shme of their filthy, magic-ridden city, could 
fully appreciate the marvellous spiritual privi- 
leges accorded to those who are seated with 
Christ in the heavenly places. The saints in 
Rome, too, must have been good logicians as well 
as experienced believers, if they could follow 
their teacher through the fine theological treatise 
he sent them. Surely it is but rational to 
believe that in these epistles we have the results 
of the Spirit’s guidance, so that, while the apostle 
wrote what the occasion needed, he went beyond 
the occasion and laid up in store instruction for 
generations of Christians yet unborn. 

A very strong argument is furnished by the 
effect of this book wpon the nations which receive it. 
There is no other sacred book (so-called) that has 
exalted the nations that have accepted it as 
divine. But the Bible has done this in exact 
proportion to the freedom it has enjoyed and the 
heartiness with which its teachings have been 
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welcomed. Even in Roman Catholic countries 
where its use is restricted, the portions dealt out 
to the people through the priests, though mixed 
with superstition, have raised such nations far 
above the heathen level. But the Protestant 
nations which have given perfect freedom to its 
use and made it their family register are the 
leading nations of the world in wealth, commerce, 
learning, and prosperity. : 
These lines of argument taken together fully 
justify the belief that in the Bible we have a 
revelation of divine truth concerning the nature, 
the will, and the redeeming love of God. This 
implies that im some way the Holy Spirit so 
operated upon the minds of rts writers as to lead 
them to record truly the revelation they received 
from Him. Concerning the Old Testament Scrip- 
tures, the Christian Church has always believed 
with the Jewish, that they came “not in old 
time by the will of man, but holy men of God 
spake as they were moved by the Holy Ghost.” 
Certainly the full, free, and final appeal which 
our Lord and His disciples were wont to make 
to these writings warrants us in making a similar 
use of them. And in the case of the New 
Testament Scriptures, our Lord’s promise that 
the Spirit should bring all things to the remem- 
brance of the Apostles and should guide them 
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into all truth has encouraged the Church to 
accept their teachings and writings as equally 
inspired. 
But while all Christian Churches claim for 
the ‘Seriptures an inspiration much beyond that 
enjoyed by the religious teachers of to-day, no 
exact definition is given in Scripture itself of the 
mode or extent of this inspiration, nor has any 
definition been universally accepted. The Scrip- 
tures themselves clearly indicate, that while the 
Spirit elevated the style of the writers, He did 
not destroy their individuality. In some in- 
stances the truths declared could have been known 
only by revelation from above; but the form of 
their expression shows with equal clearness that 
they were delivered into a human mould, and so 
passed on to posterity. The forms and degrees 
of inspiration also appear to have been so various 
that while one says emphatically, “ Thus saith 
the Lord,” another sings, “ The Spirit of the Lord 
spake by me, and His word was in my tongue,” 
another “gave good heed, and sought out and 
seu in order many proverbs,” and another “ traced 
the course of all things accurately from the 
first.” Thus in the mouth of many wituesses of 
many ages the truth is made known and estab- 
lished: and, taking the sacred writings as a whole, 
we find in them such a manifestation of God 
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and such a revelation of His will that we are 
left in no doubt on any essential point, either in 
creed or conduct. 


NOTES. 


DEFINITIONS OF INSPIRATION. 


“Inspiration denotes the specific agency of the 
Holy Ghost in the creation and construction of 
Holy Scripture. The Scriptures, fairly compared 
and interpreted, declare it to be that special influ- 
ence of the Holy Ghost on the minds of holy men 
selected for the purpose, which qualified them to 
communicate from age to age an infallible record 
of divine truth concerning the redeeming will of 
God.”—Dr. Pore. 

“ By Inspiration I understand that actuating 
energy of the Holy Ghost, guided by which the 
human agents chosen by God have officially pro- 
claimed His will by word of mouth, or have com- 
mitted to writing the several portions of the 
Bible.’—Dr. LEE. 

“By Inspiration we mean that extraordinary 
control of the Holy Spirit over the production of 
the Old and New Testament Scriptures, which 
was a chief cause of their being for man an . 
unerring guide to salvation.”—Dr. RANDLEs. 


Ibuman Wature, as it was 
and as it is. 


“And God said, Let Us make man in Our image, after Our 
likeness: and let them have dominion over the fish of the sea, 
and over the fowl of the air, and over the cattle, and over all the 
earth, and over every creeping thing that creepeth upon the earth. 
So God created man in His own image, in the image of God 
created He him; male and female created He them.” —GEN. i. 
26, 27. 


“* So then as through one trespass the judgment came unto ail 
men to condemnation ; even so through one act of righteousness 
the free gift came unto all men to justification of life. For as 
through the one man’s disobedience the many were made sinners, 
even so through the obedience of the one shall the many be made 
rightcous.”—Iom. yv. 18, 19 (R.V.). 


“ The ox knoweth his owner and the ass his master’s crib : but 
Israel doth not know, My people doth not consider.” —Isa. i, 3. 


“* Vea, the stork in the heaven knoweth her appointed times; and 
the turtle and the crane and the swallow observe the time of their 
coming ; but My people know not the judgment of the Lord.”— 
JER. viii. 7. 


“ And God saw that the wickedness of man was great in the 
carth, and that every imagination of the thoughts of his hear: 
was only evil continually.” —GEN. vi. 5. 


““ From within, out of the heart of men, proceed evil thoughts, 
adulteries, fornications, nurders, thefts, covetousness, wicked- 
ness, deceit, lasciviousness, an evil eye, blasphemy, pride, foolish- 
ness: all these evil things come from within, and defile the man.” 
—Mark vil. 21-23. 


“The carnal mind is enmity against God: for it is not sub- 


ject to the law of God, neither indeed can be. So then they that 
are in the flesh cannot please God.”—Rom. viii. 7, 8. 


“ Among whom also we all had our conversation in times past 
in the lusts of our flesh, fulfilling the desires of the flesh and of 
the mind ; and were by natwre the children of wrath, even as 
others.” —EPH. ii. 8. 


“That was the true Light, which lighteth every man that 
cometh into the world.” —JOuN i. 9. 
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CHAPTER TV, 
HuMAN NATURE, AS IT WAS AND AS IT IS. 


N the beginning man was “very good,” and 
he was gifted by his Maker with an under- 
standing which qualified him to take his assigned 
position as Lord of creation. But he has since 
been sent to school, to learn from the ox and the 
ass, from the stork, the turtle, the crane, and 
the swallow. This shows that he has fallen 
from his first estate, and therefore stands in a 
different relationship to his Maker from that 
which he formerly occupied. How did this 
change occur ? 

It is a singular fact that the first intimation 
we have of God taking counsel with Himself is 
when He is contemplating the creation of man. 
All the other creative acts appear to have taken 
an orderly course until everything was in readi- 
ness for his appearance who should have dominion 


over all things. And well might Deity pause ! 
87 
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For in this last act of creation terrible risks were 
involved far surpassing all possibilities connected 
with worlds, or with the humbler forms of living 
creatures. “In Our image, after Our likeness,” 
while indicating man’s intellectual and moral 
dignity, also indicates awful responsibilities. Here 
is a mind which can think for itself, and may 
refuse to endorse the thoughts of its Maker ;—a 
will which may clash with the divine will ;—a 
feudal lord who may refuse to do homage 
to his Sovereign and may usurp the crown for 
himself. Nor can we see how such risks could 
be avoided in the creation of a being capable of 
sharing with Deity in the delights of conscious, 
intelligent, and self-directing existence. The 
happiness of such a being would naturally de- 
pend upon his fidelity and obedience. But this 
obedience would be mechanical, and destitute of 
all moral quality unless it were voluntary: and 
it could not be voluntary unless the will was free 
to choose between obedience and disobedience ; 
in which freedom is involved the awful possi- 
bility of a wrong choice. Now, this is what 
actually took place. God created man able to stand, 
but liable to fall; and man, ensnared by the 
devil, disobeyed his Maker, and fell from his 
original innocence into a state of darkness and 
sin. 


HUMAN NATURE, AS IT WAS AND AS IT TS. 39 


We know things by contrast. A person blind 
from birth understands neither darkness nor 
light; but if he received sight he would know 
both light and darkness. So our first parents, 
while enjoying good only, knew not the good 
they enjoyed. But when they sinned their eyes 
were indeed opened, and they knew both the 
good they had forfeited and the evil into which 
they had plunged. Moral death was immediate, 
and physical death was imminent. They had 
been placed under a law to which no gospel was 
appended. They had no reason to expect a 
second trial. Their minds were darkened so that 
they tried to hide from God: their hearts were 
estranged from Him: perfect trust was sup- 
planted by awful fear: the joy of life was gone ; 
and the evening hour, hitherto sacred to rapt 
communion with their Maker, found them crouch- 
ing in shame and despair among the thickest 
trees in the garden. 

But where sin abounded grace did much more 
abound, and so the fall of man gave occasion for 
a marvellous manifestation of the love of God. 
Nor may we regard this as a divine afterthought : 
for we cannot but believe that God foresaw 
the fall of man, and that He would have re- 
frained from creating him unless He had had 
Calvary in view. But though this was intended, 
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it could not be revealed till sin had entered ; or 
if revealed, it would not have been understood. 
But when man had actually fallen, instead of 
the literal and immediate-execution of the 
sentence, a purpose of mercy and a promise of 
redemption were made known which placed 
him on a second probation, and which afforded 
him a splendid opportunity for attainmg a 
permanently righteous character and a happy 
destiny. 

Under the first covenant one single act of sin 
was fatal, and the after-life of the transgressor 
would be passed in utter despair hke that of a 
sentenced criminal awaiting execution. | But 
under the second covenant there is mercy even 
for him who has been guilty of many trans- 
gressions. Thus despair is banished from the 
world, and the gospel of salvation is published to 
every creature, 

But in what condition does the gospel now find 
us? The taint of that original transgression has 
ever since polluted human nature, and, instead of 
the stream of humanity clearing itself as it flowed 
down the ages, its impurity has increased till no 
critical examination is needed to detect its pollu- 
tion. It is plain to all observers that our nature 
contains the germs of every kind of evil that 
man is capable of, and that unless the tendency 
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of nature were held in check by considerations 
of prudence, by the restraints of education, by 
self-respect, and especially by the grace of God, 
our own land and our own age would speedily 
witness an outbreak of all the ancient abomina- 
tions of heathenism. And this inherent de- 
pravity is the more clearly revealed by the 
law of God and by that gracious manifesta- 
tion of His love which makes each rebellious 
and unholy desire an unkind requital of His 
goodness. 

If God had not sought him, fallen man would 
not have sought God. It is still the same: we 
seek God because He is seeking us. He who 
called Adam still calls us, imparting a free gift 
of grace alike to all, and sending some rays 
of the true light to enlighten every man that 
cometh into the world. This is what is com- 
monly called “prevenent grace,’ ve. the grace 
which comes before we ask for it. While this 
is the foundation of our probation, because it 
makes our return to God possible, it is also the 
source of all our Godward desires and of our 
application to Him for mercy. If we welcome 
this light, its brightness increases; if we turn 
from it, the darkness deepens: so the condition 
of each accords with his treatment of the grace 
he has received. This accounts for the great 
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difference observable between sinners, as well 
as for the degrees of life and power among 
believers. 

Undoubtedly, 2 7 much easier for some to 
become Christians than others. Some, like Timothy, 
have the advantage of a pious ancestry, and are 
surrounded from birth by influences favourable 
to salvation; but others, ike Ahab, spring from 
an evil stock, and grow up among surroundings 
which tend to develop the evil side of their 
nature. Yet the result is not always what 
might have been expected. Some who enjoy 
the best opportunities become reprobates, while 
others who, humanly speaking, scarcely had a 
chance, rise superior to all hindrances, and find 
present and eternal life in Christ. This proves 
that we are not mere creatures of heredity and 
environment. These certainly have immense in- 
fluence: they are the assets and labilities with 
which we commence the business of life; but 
beyond them is our self-determining will, which 
makes our every choice and act our own, and 
which compels us to recognise our individual 
responsibility ; and still beyond this is the all- 
sufficient grace of God, which saves every man 
who accepts and uses it, notwithstanding all 
disadvantages of heredity and environment; and 
without which not even the most favourably 
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circumstanced can attain to permanence of 
righteousness and life eternal. 

But between these extremes are many persons 
who have never intentionally or deliberately re- 
jected the grace of God, neither have they fully 
yielded to it. They are not im the kingdom of 
God, neither are they far from it. They are 
lingering on the borderland with many a good 
thought and purpose. The grace of God has 
done great things for them in preserving them 
from outward sin, and in overcoming their 
natural enmity to God and to His law. Such 
persons, in a time of special visitation, are likely 
to be among the first converts. 

And thus the first and broken covenant of 
works has its entail upon us in a nature alienated 
from God and opposed to His law, and in a body 
subject to decay and death. But we are also under 
the benign influence of the second covenant, 
which ensures us a gift of grace and a fair 
opportunity to obtain life eternal. And those 
who reject the sin of the first Adam and embrace 
the righteousness of the Second Adam find in Him 
“more riches than their father lost.” Meantime 
God waits to be gracious, and beseeches us to accept 
the reconciliation He has provided. “Behold what 
manner of love the Father hath bestowed upon 
us, that we should be called the sons of God.” 


44 METHODIST THEOLOGY. 


NOTES. 


ORIGINAL SIN.—<“The effect of the Fall 
upon the posterity of Adam is described in Scrip- 
ture as the universal diffusion of death as a con- 
demnation, and of a bias of human nature towards 
evil.”—Dr. POPE. 

PREVENIENT GRACE.—* Allowing that all 
the souls of men are dead in sin by nature, this 
excuses none, seeing there is no man that is in-a 
state of mere nature; there is no man, unless he 
has quenched the Spirit, that is wholly void of the 
grace of God. No man living is entirely destitute 
of what is yulgarly called natural conscience. But 
this is not natural: it is properly termed preventing 
grace.” —W ESLEY. 

“The Spirit is given to all men as the fruit of 
the Atonement, and grace works in all, works 
towards salvation. This holds good of all without 
exception, has held good since the beginning. It 
holds good of the unconverted before conversion, 
of those who never are converted, of the heathen 
who never heard of Christ. Anticipating human 
desire and effort (hence called prevenient grace), 
it checks and counteracts sin, inspires and fosters 
good inclinations, and allurcs to the search for 
more grace. This universal divine working is the 
source of moral good and beauty in the irreligious. 
When welcomed and followed up, it passes into 
saving grace. Nothing but neglect or resistance 
prevents its having this issue in any case.”—Pro- 
FESSOR BANKS. 


Sin: What it is and UWbat it does. 
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‘« Whosoever comnvitteth sin transgresseth also the law: for 
sin is the transgression of the law.” —1 JOHN iil. 4. 


“* Whosoever hateth his brother is a murderer: and ye know 
that no murderer hath eternal life abiding in him.”—1 Joun 
ria Ass 

“ Whosoever looketh on a woman to lust after her hath com- 
mitted adultery with her already in his heart.” —Matt. v. 28. 


“ For all have sinned, and come short of the glory of God.”— 
Rom. iii. 23. 


** And this is the condemnation, that light is come into the 
world, and men loved darkness rather than light, because their 
deeds were evil.” —JOHN iii. 19. 


“Tf I had not come and spoken unto them, they had not had 
sin: but now they have no cloke for their sin. . . . If I had not 
done among them the works which none other man did, they had 
not had sin: but now have they both seen and hated both Me and 
My Father.” —JoHN xv. 22, 24. 


“ For He hath made Him to be sin for us, who knew no sin 
that we night be made the righteousness of God in Him.”— 
2 Cor. y. 21. 
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CHAPTER V. 


SIN: WHAT IT IS AND WHAT IT DOES. 


“FINRESPASSERS WILL BE PROSECUTED.” This 

notice is often seen in country places, 
warning the public against leaving the highway. 
There travellers may journey safely, but those 
who trespass do so at their peril. Wanderers in 
By-path Meadow must not be surprised if they 
are presently shut up in Doubting Castle. 

This furnishes one view of the nature of sin. 
It is trespassing on forbidden grounds: it is 
transgressing, or going beyond the bounds God 
has set to our liberty. The King’s Highway of 
Holiness is fenced on either side by commands, 
enforced by the barbed wire of threatenings. 
The fence is as much an evidence of the King’s 
concern for the safety of His pilgrims as for His 
own glory. The way is wide enough for all law- 
abiding travellers: it is, moreover, perfectly safe 


and pleasant, while the glory gleaming in the 
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distance tells of the golden City to which it 
leads. But some are not content: they climb 
the fence and tear themselves with the barbs: 
they trespass on forbidden ground and forfeit all 
claim to protection: they roam at their own 
sweet will, and run all risks from prowling lion 
and ravenous beasts; and unless they return to 
the highway they can never reach the city. 
Thus sin is the transgression of the law. 

When the Israelites entered Canaan they were 
under strict injunction to destroy the guilty 
Canaanites without mercy. They were criminals 
doomed to die, and no covenant was to be made 
with them. But Israel failed fully to execute 
the sentence, and the spared remnants were ever 
after a constant source of annoyance, sin, and 
misery. This gives a second idea of the nature 
of sin: it is failing to respond fully to the divine 
command; it is a coming short of the glory of 
God; it is a missing of the mark as when the 
archer has taken a faulty aim, or not drawn his 
bow with sufficient strength. 

Thus the law is supposed to be known to the 
sinner, and his sin consists either in acting con- 
trary to the law, or in failing to come fully up © 
to its requirements. In the one case it is dis- 
obedience of a positive kind, in the other it is 
negligence; but in each case a want of perfect 
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harmony with the lawgiver is manifested. The 
root of sim 1s in the will, and the degree of its 
sinfulness depends upon the extent to which the 
will is implicated. 

Perfect holiness implies a full and hearty agree- 
ment of the human nature and will with the divine. 
It is not the mere submission, still less is it the 
breaking of the will: the will that is broken is 
crushed and rendered incapable of the noblest 
service. It is the voluntary acceptance of, and 
hearty co-operation with, the whole will of God: 
not only once for all, as in the great decisive 
experiences of conversion and entire sanctification, 
but day by day in all the ordinary affairs of life. 
Thus the will remains, not only free, but it is 
constantly gaining strength through its activity 
side by side with the divine will. But just as 
the essence of holiness is in the will, so also is 
the essence of sin which commences in the least 
intentional deviation of the human will from the 
divine. Consequently, sin often begins long 
before the sinful act is consummated, and many 
sins are laid to the charge of the sinner which 
he has never actually committed. A field sown 
with wheat is a wheat field, though in the spring 
not an ear nor a grain of wheat can be found in 
it; but it is covered with the plant which pro- 
duces wheat. So he that hateth his brother is 
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a murderer, though he hath not slain him: for 
the murder-plant is growing in his heart, and the 
direction of his will is towards the fatal act. 
Here we obtain a third idea of the nature 
of sin, namely, that it consists in the aliena- 
tion of the heart from God: and this view is 
strongly enforced in Scripture. “The carnal 
mind is enmity against God: for it is not subject 
to the law of God, neither indeed can be. ~ So 
then they that are in the flesh cannot please 
God.” This is what is usually called “original 
sin,” Le. the corrupt nature and perverted will which 
we inherit from the first transgressor, and which 
tends to lead us in his steps. Hence the figures 
so frequently used in Holy Writ, that sin is a 
defilement of nature which needs purging away: 
that it is a corrupt or hard heart that requires 
supplanting by a new or tender heart: that it is 
a failure of the first creation which must be 
rectified by a second. And this also accounts 
for the universality of sin. God has made of 
one blood all nations of men, and from a common 
father they have all inherited the same nature. 
Hence whether found among the temples of India. 
or the sanctuaries of Britain, men in their natural 
state are alienated from God through the ignor- 


ance that is in them because of the blindness of 
their heart. 
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It is not our fault that it is so: but it zs our 
fault if we continue in this state. For the law 
of God instructs and the grace of God enables 
us to return to Him. Thus the very light which 
guides willing feet into the way of peace im- 
mensely increases the guilt of those who turn 
from the light because they love the darkness 
better. And this gives another view of sin as 
blameworthiness and as exposing us to punishment. 
The first of these cannot be transferred from the 
sinner to another, but all governments recognise 
the possibility of the transference of the liability 
to suffer punishment from the sinner to his 
surety: who, by suffering chastisement in his 
place, may secure his discharge. This is matter 
of daily occurrence in our petty courts of justice, 
as when a friend pays the fine and costs incurred 
by the prisoner, and it is reckoned to his account 
as though paid by himself. It is also the foun- 
dation of the whole system of sacrifice in the 
Jewish and heathen world, and of the great plan 
of salvation wrought out for us by our Redeemer, 
who “was wounded for our transgressions and 
bruised for our iniquities.” And in this connec- 
tion we have another use of the term “sin” when 
Christ is said to have been made sin for us. Not 
that He became personally a sinner, or blame- 
worthy, but that our sins were laid upon Him so 
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that He became a sin-offering for us. The same 
use of the word is also of frequent occurrence in 
reference to the sin-offerings of the Old Testament. 

Character is shaped by habit, and tends to- 
wards eternal permanence. Hence sin, if allowed 
to take uts natural course, becomes a growing force 
in the formation of character, till the sinner is 
fixed eternally in his alienation from God and 
enmity against Him. This can result only in 
final banishment from God: nay, the sinner 
banishes himself, and becomes the author of his 
own misery. Nor is this all. A life of wilful 
disobedience is a defiance of God, and its guilt is 
intensified by the sinner’s persistent refusal to 
accept the reconciliation provided in Christ Jesus. 
This incurs the wrath of God, and results in the 
sinner’s ultimate condemnation to share the doom 
of the devil and his angels. 


The Triune Mystery. 


“* No man hath seen God at any time; the only begotten Son, 
which is in the bosom of the Father, He hath declared Him.” — 
JOHN i. 18. 


“ But thou, Bethlehem Ephratah, though thow be little among 
the thousands of Judah, yet out of thee shall He come forth unto 
Me that is to be ruler in Israel ; whose goings forth have been 
From of old, from everlasting.” —Mic. v. 2. 


“ Have this mind in you, which was also in Christ Jesus: Who, 
being in the form of God, counted tt not a prize to be on an 
equality with God, but emptied Himself, taking the form of a 
servant, being made in the likeness of men; and being found in 
fashion as a man, He humbled Himself, becoming obedient even 
unto death, yea, the death of the cross.” —PHIL. ii. 5-8 (R.Y.). 


“* He that hath seen Me hath seen the Father ; and how sayest 
thou then, Show us the Father? . .. Believe Me that I am in the 
Father, and the Father in Me: or else believe Me for the very 
works sake.” —JOHN xiy. 9, 11. 

“All things are delivered unto Me of My Father: and no man 
knoweth the Son, but the Father ; neither knoweth any man the 
Father, save the Son, and he to whomsoever the Son will reveal 
Him.” —MAtr. xi. 27. 


‘* Nevertheless I tell you the truth ; It is expedient for you that 
LI go away: for if I go not away, the Comforter will not come 
unto you ; but uf I depart, I will send Him unto you.’ —JOoHN 
XVilewie 


“ And Jesus, when He was baptized, went wp straightway out 
of the water: and, lo, the heavens were opened unto Him, and He 
saw the Spirit of God descending like a dove, and lighting wpon 
Him: and lo a voice from heaven, saying, This is My beloved Son, 
in whom I wm well pleased.” —Maty. iii. 16, 17. 


“The LORD bless thee, and keep thee: the LORD make His 
Sauce shine upon thee, and be gractous wnto thee : the LORD lift up 


His countenance upon thee, and give thee peace.”—NumM. vi. 
24-26. 


“* Go ye therefore, and make disciples of all the nations, bap- 
tizing them wnto the name of the Father and of the Son and of 
the Holy Ghost.” —MAatrv?. xxviii. 19 (R.Y.). 


“<The grace of the Lord Jesus Christ, and the love of God, and 
the communion of the Holy Ghost, be with you all. Amen.”— 
2 Cor. xiii, 14, 
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CHAPTER VI. 
THE TRIUNE MYSTERY. 


E are so accustomed to the word “ Trinity ” 

that we are at first surprised to learn 
that it nowhere occurs in Scripture. Still, it 
very conveniently expresses a great scriptural 
revelation concerning the mode of the divine 
existence. 

“ Hear, O Israel: JEHOVAH our God is ONE 
JEHOVAH” was the special revelation and 
fundamental truth underlying the ancient Jewish 
religion: and it is equally the foundation of the 
Christian faith. This perhaps needs emphasiz- 
ing in the present day ; for we are so accustomed 
to worship and adore the Father, the Son, and 
the Spirit, separately and by name, that we are 
in danger of forgetting that these are not three 
but ONE JEHOVAH. 

Possibly the threefold personality of the 


Divine Being would not have been revealed but 
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for our need of redemption; for though there 
are scattered hints of a plurality of persons in 
the Divine Unity, all our clearest information on 
this mysterious topic is given in connection with 
God’s remedy for man’s transgression. Hence 
it is chiefly in the New Testament, and especi- 
ally in connection with the person and work of 
the Son and of the Spirit, that the dim fore- 
shadowings of the Old Testament are wrought 
into fulness and brought into focus; so that we 
behold the Father sending the Son, and the 
Spirit proceeding from the Father, in response to 
the prayer of the ascended and glorified Son. 
Yet our belief in the Unity of the Godhead 
remains unshaken and unimpaired. 

To attempt to explain, or even to understand, 
this Trinity in Unity is unwise. To us it is a 
mystery, and it must remain so. Faith can 
apprehend it, though reason fails, and probably 
ever will fail, to comprehend it. But this tends 
rather to strengthen the argument for the 
divine origin of the doctrine. A religion with- 
out mysteries could not be divine, for all God’s 
works abound in mystery. In the study of 
nature we are continually compelled to accept 
what we cannot explain; and if this be the case 
with His works, how much more with His per- 
sonal nature. We cannot understand the trinity 
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of body, soul, and spirit in our own persons. 
We cannot explain the essence of matter, though 
we know something of its qualities; neither do 
we know what spirit really is, though we can 
freely talk of its attributes. We cannot tell 
how an immaterial spirit can be united with a 
material body, or by what means the one can 
influence and control the other; yet we know 
that our daily hfe is the outcome of this 
mysterious co-operation. We do not under- 
stand what life is, though it is a matter of 
personal consciousness ; nor can we tell how the 
marvellously diversified experiences of which life 
is compounded can be concentrated into the 
definite consciousness of the individual. If, then, 
we are incapable of fathoming the mysteries of 
our own existence, much less are we capable of 
understanding the mysteries of the divine. 

We are now inhabitants of three realms, and 
can without impropriety be spoken of in terms 
which, taken separately, might lead to the con- 
elusion that each human being is compounded of 
three individuals. Man is an animal, and. as 
such he possesses instincts, propensities, and 
capacities for the full enjoyment of animal life. 
Indeed, he is so highly favoured in this respect 
that he easily takes the highest place among 
them; yet he is an animal still, as much de- 
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pendent upon the herb of the field and the 
flesh of his victims as the sheep or the lion. 
His breath is in his nostrils, and that which de- 
stroys the life of a beast as surely puts the 
animal man out of existence. Man is an intel- 
lectual being. Possessed of more understanding 
than the beasts of the field, he can not only think 
but can record his thoughts: he can not only 
observe but he can compare and abstract, can 
reason and remember. He can gather up the 
wisdom of the ancients, and forecast the pro- 
babilities of the future; he can ransack the 
universe, and record his discoveries in orderly 
scientific treatises for the benefit of those who 
follow him. Thus he inhabits the realms of 
knowledge as a student of the universe. But 
man is also a spirit, sent from God and returning 
to God. He comes trailing clouds of glory be- 
hind him, and his power to commune with his 
Maker sharply distinguishes him from every 
beast of the field. Heaven manifests itself to 
man. The divine Shechinah shines in the 
human spirit. Ere earth has done with him 
heaven has begun with him, and the passing . 
from earth is a passing into the glory of his 
Lord. Yet this strange being called MAN is 
not merely an animal, though he is an animal; 
he is not merely an intelligence, though he is 
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intelligent ; he is not merely a spirit, though he 
is spiritual. Neither is he a being consisting of 
a mixture of three natures or personalities, or of 
a confusion of three natures in one person. But 
though he inhabits three distinct realms and 
possesses capacities for fillmg his position in 
each, he is ONE in being and wm personality ; not 
by the confusion, but by the union of the three- 
fold possibilities of his being. Yet how this 
union is effected none can tell. 

This is no attempt to explain the doctrine of 
the Trinity, or to illustrate the mode of the 
divine existence. But such considerations may 
teach us the folly of attempting to comprehend 
the divine existence while we are so far from 
understanding our own. They may serve also 
as a hint, that if in ourselves natures so distinct 
can not only be united in one person, but are 
positively essential to the nature of man, the 
mysteries enshrined in the doctrine of the 
Trinity may bear the same relation to the nature 
of God. Now, our own personal consciousness 
is the readiest key to our own life: every person 
is best able to reveal himself to others. Hence it 
becomes us to accept with humility and grati- 
tude such information touching Himself as God 
has been graciously pleased to afford us. 

As Christians we believe that the fullest 
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manifestation of God is furnished in the person, 
life, and teaching of our Lord Jesus Christ. It 
is therefore especially instructive and interesting 
in this connection to observe carefully the terms 
in which He has revealed His relationship with 
the Father and with the Holy Spirit. Entirely 
ignoring His human birth, He speaks of Himself 
as one with the Father, and refers with all con- 
fidence to the love which rested upon “Him 
before the foundation of the world, and to the 
glory which He then enjoyed with the Father. 
On these He dwells with a suggestive and holy 
familiarity, in terms which the mind of man 
could never have conceived, and which carry to 
our heart a conviction of their intense reality. 
In the seventeenth chapter of John the devout 
reader enters the Holy of Holies, and hears God 
in communion with Himself. Here, without 
attempting precisely to interpret the words 
“Father” and “Son,” we learn that they apply 
to our Lord as one with the Father in His essential 
Deity, and that the relationship was from of old, 
from everlasting. 

Yet while one with Him, He did not regard. 
His equality with the Father as a right to be 
insisted upon and held fast regardless of all 
other considerations. Hence He willingly sub- 
ordinated Himself and accepted that kinship 
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with the human race which was required in 
order to the working out of the divine plan of 
man’s redemption. As the Son of Man He 
appeared upon earth and declared that the 
Father had sent Him. But though in His 
position as sent from God He acknowledged “ My 
Father is greater than I,” He still positively 
asserted “TI and My Father are one”; and when 
challenged to show the Father, He replied, “he 
that hath seen Me hath seen the Father.” Yet 
He still spake of the Father as elsewhere, de- 
clared that He was going to Him, and promised 
in due course to pray Him to send Another to 
fill His place. If these ideas were not mani- 
festations of divine realities they would never 
have been conceived. They are so utterly 
foreign to human intelligence, and they tell of a 
mode of existence so far beyond our own, that 
all our soaring thoughts are left hopelessly be- 
hind, but 
‘¢ Where Reason fails, with all her powers, 
There Faith prevails, and Love adores.” 

Christ has also revealed the relation in which 
the Holy Spirit stands to the Father and to 
Himself in the work of salvation. He promised 
to send His sorrowing disciples One Who would 
be their indwelling Comforter: Who would lead 
them into all truth, Who would bring all things to 
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their remembrance, and Who would reveal to 
them the things of the Father. He even assured 
them that it was to their advantage that He 
should depart, for otherwise the Comforter would 
not be given. Hence it is clear that this 
promised Comforter can be no less than God, 
seeing He so fills the place of God incarnate as 
to lift His people into a state of higher privilege 
than they enjoyed while Christ was with them. 
And since He is intimately acquainted with the 
things of God, as the spirit of man knows the 
things of the man, He can be no other than God 
Himself ; for as the spirit of man is man, so the 
Spirit of God is God. As nothing short of 
divine intuition could enable the Son to mani- 
fest the Father, so only the same intuition could 
enable the Spirit to reveal the Father and the 
Son. As the Father sent the Son, and the Son 
accepted the office of Redeemer, so the Father 
and the Son unite in the mission of the Holy 
Spirit, who has accepted and now fills the office 
sketched by our Lord in His conversation with 
His disciples. 

Our Lord’s teachings upon this mysterious . 
theme throw great light upon those indistinct 
intimations of a plurality of persons in the Divine 
Unity which occur in the Old Testament. We 
meet with these in the plural form of the 
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Hebrew word “Elohim” (God), closely con- 
nected with the singular term “Jehovah”; and 
in the prescribed form of benediction to be used 
by the high priest, which was threefold in 
character, though in each portion Jehovah was 
invoked. And as we are made spectators of 
Isaiah’s vision in the temple, we hear the thrice 
repeated “Holy” of the seraphim, and we 
listen with reverent awe while the Lord inquires, 
“Whom shall I send, and who will go for US?” 
Yet while the doctrine of the Trinity thus 
explains the teachings of the Old Testament, 
and harmonizes them with the New, it leaves the 
doctrine of the Unity of the Godhead exactly 
where Moses placed it. The proclamation re- 
sounding from each Jewish synagogue is echoed 
from every Christian pulpit: “Hear, O Israel: 
JEHOVAH our GOD is ONE JEHOVAH.” 
The priestly benediction has been superseded 
by the Apostolic, and evangelists are sent forth 
into all lands commissioned by their Lord to 
baptize their converts into the one NAME of 
the FATHER, and of the SON, and of the 
HOLY GHOST. 

With what infinite restfulness and peace our 
faith reposes upon this sure revelation of Deity. 
Here is no ETERNAL SOLITUDE, and no 
Babel of a council of gods. Infinite Love is 
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enjoyed and fully reciprocated, while essential 
Wisdom communes with Itself. Love divine 
manifests itself in compassion to a ruined race, 
and from the same council chamber of the 
Eternal whence proceeded the fiat “ Let us make 
man,’ came forth the second “ Let us redeem.” 
He, through whom the Father made the worlds, 
assumed another form that He might redeem 
mankind; and the Spirit which moved upon 
the waters of Chaos now moves upon the dis- 
ordered ocean of human passions and misery, to 
create a new world in which righteousness shall 
dwell for ever. 


NOTES. 


TRINITY.—“ The Christian Faith receives and 
adores the mystery that the one divine essence 
exists in a Trinity of coequal, personal subsist- 
ences: related as the Father, the eternal Son of 
the Father, and the Holy Spirit eternally pro- 
ceeding from the Father and the Son.” — Dr. 
POPE. 

ARIANISM.—It was the doctrine of Arius 
that the Son was a pure creature, and Son only 
by adoption, the perfection and origin of creation ; 
made out of nothing, produced before all worlds: - 
the link or medium between God and the 
universe.”—Dr. Pope. 

UNITARIANISM (One-ism) asserts the one- 
ness of God and denies the proper deity of the 


THE TRIUNE MYSTERY. 65 


Son and of the Spirit; regarding the first as the 
highest of created intelligences, and the second as 
an influence sent forth from God. 

SABELLIANISM taught that the Son and the 
Spirit were only manifestations of the Father, or 
portions of the divine energy thus brought into 
relation with man. 


THE THREE CREEDS. 


“THE NICENE CREED is the chief of these, 
as having a more definite theological character 
than the Apostles’, and, unlike the Athanasian, 
being accepted by universal Christendom, the 
Greek Church excepting only one clause. It 
defines the eternal generation of the Son, Gop 
or GoD, and the eternal procession of the Spirit 
from the Father and the Son: thus establishing 
the true doctrine of Subordination against Tri- 
theism [Three-God-ism] and Arianism. It de- 
clares the equal worship due to the Three: thus 
establishing the true doctrine of the Unity 
against Sabellianism. 

“THE APOSTLES’ CREED was not finished 
in its present form until after the Nicene; but, 
so far as concerns the doctrine of the Three 
PERSONS, was the earliest, being simply an 
expansion of the Baptismal Formula. 

“THE ATHANASIAN CREED was never 
cecumenically [universally] adopted, being a pri- 
vate document of unknown origin: probably of 
the sixth century, and of the school of Augustine. 
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It contains the most elaborate statement of the 
dogmatic relations of the One Divine Nature and 
the Three Persons of the Triad, as well as of the 
Two Natures and the One Person in Christ, that 
is to be found; and is an exquisite study of 
logical orthodox distinctions. But its damnatory 
clauses are alien to the spirit of a profession of 
faith.”—Dr. Pope. 


The Son of Man who is the 
Son of God. 


“* Behold, I bring you good tidings of great joy, which shall 
be to all people. Kor unto you ts born this day in the city of 
David a Saviour, which is Christ the Lord. And this shall be 
a sign unto you ; Ye shall find the babe wrapped in swaddling 
clothes, lying in a manger.” —LUKE ii. 10-12. 


“* And Jesus increased in wisdom and stature, and in favour 
with God and man.” —LUKE ii. 52. 


“ The next day John sceth Jesus coming unto him, and saith, 
Behold the Lamb of God, which taketh away the sin of the world. 
This is He of whom I said, After me cometh a man which is 
preferred before me: for He was before me.” —JOHN i. 29, 30. 


“* For God so loved the world, that He gave His only-begotten 
Son, that whosoever believeth in Him should not perish, but have 
everlasting life.” —JOHN iil. 16. 


“*T came forth from the Father, and am come into the world : 
again, I leave the world, and go to the Father.” —JOUN xvi. 28. 


“The first man is of the earlh, carthy: the second man is the 
Lord from heaven.’ —1 Con. xy. 47. 


““In the beginning was the Word, and the Word was with 
God, and the Word was God... . Andithe Word was made flesh, 
and dwelt among us, (and we beheld His glory, the glory as of the 
only-begotten of the Father), full of grace and truth.”’—JouNn 
oe eae 


“ Behold, a virgin shall be with child, and shall bring forth a 
son, and they shall call his name Emmanuel, which being inter- 
preted is, God with us.” —MArtt. i. 23, 


** Concerning His Son Jesus Christ our Lord, which was made 
of the seed of David according to the flesh; and declared to be 
the Son of God with power, according to the Spirit of Holiness, 
by the resurrection from the dead.” —Rom. i. 8, 4. 


“Wherefore in all things it behoved Him to be made like wnto 
His brethren, that He might be a merciful and faithful high priest 
in things pertaining to God, to make reconciliation for the sins of 
the people. Hor in that He Himself hath suffered being tempted, 
He is able to succour them that are tempted.” —Hnp, ii. 17, 18. 
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CHAPTER VII. 


THE SON OF MAN WHO IS THE SON 
OF GOD. 


BOUT nineteen hundred years ago, as shep- 
herds were guarding their flocks by night 

on Bethlehem’s plain, they were startled by the 
appearance of an angel who announced the 
Saviour’s birth. The signs by which He might 
be recognised were the swathing band and the 
manger cradle. These tidings of great joy were 
evidently making a strong impression upon the 
angelic host, as their anthem, sung in full chorus, 
testified. The shepherds came and saw the new- 
born Redeemer. He was an infant whose real 
humanity they could not doubt; yet He was 
announced as Christ the Lord. And when to 
the Virgin mother they told their tale, she © 
recognised it as a confirmation of a scene sacred 
between herself and the Holy Spirit, in which 
the responsibility and the joy of becoming the 
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mother of God-incarnate had been laid upon her. 
And after forty days, when she presented her 
Child in the Temple, an aged and venerable 
man, a relict of a former generation whom death 
had overlooked, appeared upon the scene; and 
taking the little One in his arms he blessed 
God that his last desire had been granted: 
he had been spared to behold the Salvation of 
Jehovah. ‘ : 
Highly honoured was that village of Nazareth ; 
for there, amid lovely natural surroundings, the 
Child grew and waxed strong in spirit. From 
the earliest dawn of reason it was evident that 
in no common degree the favour of God rested 
upon Him. Never before was such a child— 
so healthy, so happy, so thoughtful, such a joy 
to His mother, such a puzzle to the gossiping 
neighbours. Meanwhile Mary pondered these 
things in her heart, and with intensest interest 
watched the gradual unfoldings of the Deity 
enshrined in her Son. It was with strange 
feelings and sorely perplexed that on the way 
home from Jerusalem she missed her Boy. Was 
not this the first time He had given her any ~ 
anxiety? But from His singular reply she 
learnt that Another claimed His first interest 
and obedience; and that she must not be sur- 
prised that He should be specially attracted 
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towards His Father’s House, and absorbed in 
His business. 

And when He began to be about thirty years 
of age, the voice of a herald in the desert of 
Judea proclaimed the speedy appearance of One 
who, though He came after him, was preferred 
before him in consequence of His pre-existence. 
Yet the Baptist was born six months before his 
Master. And when among the crowd of candi- 
dates for the sacred rite the Coming One ap- 
peared and submitted to be baptized, a manifest 
anointing of the Holy Ghost was given, and a 
voice from heaven proclaimed the dignity and 
Deity of Mary’s Son: “ This is My beloved Son, 
in whom I am well pleased.” Referring to this 
scene in after days, the Baptist said, “I saw and 
bare record, that this is the SON of GOD.” 

He hungered, fasting forty days in the desert: 
yet while suffering from physical exhaustion He 
proved Himself superior to all the might and 
craft of the devil. He taught: and the charm 
of His manner, the novelty of His matter, His 
deep insight, and His wonderful personal 
authority, extorted even from His adversaries 
the admission, “ Never man spake like this man.” 
He confirmed His teaching by mighty works, 
which convinced the learned and pious Nico- 
demus that He was indeed a teacher sent from 
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God. Resting at Jacob’s well in hunger, weari- 
ness, and thirst, He begged a drink of water 
from a Samaritan woman, and then declared 
Himself the Messiah. He slept on the Lake of 
Galilee till a tempest threatened to engulf the 
ship: then rising, He calmed the angry waves 
by His word, chiding them to quiet like so many 
noisy children. He wept at the grave of His 
friend; raised him from the dead, and after- 
wards sat at supper with him. He entered the 
homes of the common people, and taking the 
children in His arms He blessed them, and 
taught His disciples how near we all are to 
heaven in our infancy. He suffered in Geth- 
semane a mortal agony which tinged His sweat 
with blood; yet, going forth to meet His captors, 
He levelled them to the earth with a word. He 
left Himself in the power of His enemies: but 
He had previously assured His disciples that He 
would rise again from the dead. On the Cross 
He provided a home for His mother, and pro- 
mised His dying companion a speedy admission 
with Himself to Paradise. He died: and the 
trembling earth and the darkened heavens filled 
the heathen centurion with an awful dread as 
he exclaimed, “Truly this was the Son of God.” 
Yet the mysterious disappearance of His body 
from the sepulchre, and His equally mysterious 
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appearances to His friends during the forty days, 
showed that the same Jesus who died was alive 
again. His bodily ascension was witnessed by a 
large company of His followers, and His acces- 
sion to the throne was attested by the royal 
gifts of the Spirit, bestowed according to His 
promise. 

A true doctrine of the Person of Christ must 
harmonize all these seeming contradictions. That 
He was really and truly man throughout His 
whole career, from the manger to the sepulchre, 
is so evident that no unbiassed reader of the 
gospel narratives could doubt it. Yet, taking 
into account His teaching and His claims, 
together with the miracles wrought in their 
attestation, it is clear that He 7s also God. Yet 
He indicates no double consciousness, as though 
He were a God united with a man: He 1s not 
two, but one, in His person and His life. The 
same Person is both the MAN and the GOD. 
In Him the Son of God has taken our nature 
into union with His own, so that our race has 
gained a new relationship with the Father, and 
a new lnk binding it to heaven. He is perfect 
alike in His humanity and in His deity. We 
are all of us imperfect specimens of humanity, 
fragments damaged by the Fall: He alone is 
perfect—the only man since Adam in his inno- 
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cence who has presented God’s ideal of humanity 
in its all-round fulness. But the perfection of 
His humanity made it essential that He should 
be free from the taint of original or actual sin. 
Sin is no essential of humanity: it is its blight, 
its failure, its decay. If He had partaken with 
us in our sins, He might have been our loving 
fellow-sufferer, but He could not have been our 
Saviour. - 

But though free from sin, He was partaker 
with us im the infirmities and limitations of 
human life. He declined to use His divine 
power for His bodily comfort, or to summon 
angels to His aid in times of danger. He was 
not only tempted, but He suffered being tempted. 
Hunger, thirst, wearmess, and homelessness were 
His not unusual experiences, though happily He 
was no stranger to the comfort of human friend- 
ship and the occasional enjoyment of hearty 
hospitality. Thus in all points He was made 
like unto His brethren; and herein we have the 
fullest assurance of His sympathy amid the ever- 
varying experiences of life. 

In His bearing towards the various classes of 
His hearers He manifested His knowledge of the 
entire range of human character: He spoke to 
them as they were, for He knew what was in 
man. To the proud and self-righteous He was 
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stern: to the humble and penitent, the weary 
and heavy-laden, He was ever gentle and winning. 
Keen to detect hypocrisy and to see through the 
cavils which perplexed the minds of the age, He 
exposed the folly and humbled the pride of the 
scribes and Pharisees, till they durst not for 
shame ask Him any more questions. Yet to the 
earnest though timid inquirer He was meek and 
lowly of heart; while such was the tenderness 
of His spirit, that no weeping Magdalene or 
outcast leper feared to approach Him ; while the 
children admired Him as their Champion, and 
loved Him as their Friend. 

Thus, in the adorable Person of our Redeemer, 
God and man are united; that man and God, 
separated by sin, might be reconciled by His 
mediation and sacrifice. He is the Second Adam, 
who assumed our nature that He might undo 
the mischief wrought by the failure of the first 
Adam, and destroy the works of the devil. The 
WORD Who was God, and Who was WITH 
GOD in the beginning, by Whom all things 
were made, this WORD was MADE FLESH, 
and dwelt among us, and we beheld His glory, 
the glory as of the only-begotten of the Father. 
Thrice did the Father acknowledge His well- 
beloved Son. On the holy mount the indwelling 
glory for a short space shone forth. The wisdom 
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of God was revealed in His teaching: the works 
of God were wrought by His Hanae The love 
and holiness of the Father were manifested in 
His spirit and life; while, as a crowning evi- 
dence of His Divine Sonship, He was declared to 
be the Son of God with power according to the 
Spirit of Holiness by the resurrection from the 
dead. This is our IMMANUEL, GOD WITH 
US: the true GOD-MAN. In Hum the detty 
and humanity co-exist, each im its full - orbed 
perfection. Yet are they so united that, as in 
ourselves, body and soul make up the one man ; 
so God and Man are one Christ. 


NOTE. 


“Christ is truly God, perfectly Man; uncon- 
fusedly in two natures, indivisibly in one Person.” 
—Ancient Summary, quoted by Dr. Pope. 


The Spirit of God who Dwells 
in aan, 


“The Spirit searcheth all things, yea, the deep things of God. 
For what man knoweth the things of a man, save the spirit of 
man which is in him? even so the things of God knoweth no 
man, but the Spirit of God. Now we have received, not the 
spirit of the world, but the spirit which is of God ; that we might 
know the things that are freely given to us of God.” —1 Cor. ii. 
10-12. 

“* And the earth was without form, and void ; and darkness 
was upon the face of the deep. And the Spirit of God moved 
upon the face of the waters.” —GEN. i. 2. 

“T will pray the Father, and He shall give you another Com- 
Sorter, that He may abide with you for ever ; even the Spirit of 
truth. . . . The Comforter, which is the Holy Ghost, whom the 
Father will send in My name, He shall teach you all things, and 
bring all things to your remembrance, whatsoever I have said 
unto you.” —JOHN xiv. 16, 17, 26. 

“ When He is come, He will reprove the world of sin, and of 
righteousness, and of judgment. . . . He shall glorify Me: for He 
shall receive of Mine, and shall show tt unto you. All things 
that the Father hath are Mine: therefore said I, that He shall 
take of Mine, and shall show it unto you.” —JOuN xvi. 8, 14, 15. 

“Ve shall receive power, after that the Holy Ghost is come 
upon you: and ye shall be witnesses unto Me both in Jerusalem, 
and in all Judea, and in Samaria, and unto the uttermost part 
of the earth.” —Acts i. 8. 

“And when they had prayed, the place was shaken where 
they were assembled together; and they were all filled with the 
Holy Ghost, and they spake the word of God with boldness.”— 
Acts iy. 31. 

“But Peter said, Ananias, Why hath Satan filled thine 
heart to lie to the Holy Ghost? . . . thow hast not lied unto men, 
but unto God.” —Acts v. 8, 4. 

““ Now there are diversities of gifts, but the same Spirtt.... And 
there are diversities of operations, but tt is the same God which 
worketh all in all. But the manifestation of the Spirit is given 
to every man to profit withal. . . . But all these worketh that one 
and the selfsame Spirit, dividing to every man severally as he 
will,’—1 Cor. xii. 4, 6, 7, 11. 

“Quench not the Spirit. Despise not prophesyings. Prove 
all things ; hold fast that which is good.”—1 Tuuss. v. 19-21. 

“And grieve not the Holy Spirit of God, whereby ye are 
sealed wnto the day of redemption.” —EPH. iv. 30. 
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CHAPTER VIII. 


THE SPIRIT OF GOD WHO DWELLS 
IN MAN. 


HE things of a man are fully known only 
by the spirit of the man which dwelleth 
in him: so the things of God are fully known 
only by the Spirit of God. Now, the spirit that 
is in us 1s no mere influence, or feeling; these 
are not capable of knowledge: the spirit is our 
conscious self, our true personality. So neither 
can we suppose that the Spirit of God is anything 
less than God Himself, seeing He searcheth all 
things, yea, the deep things of God. 

When the earth was without form, and des- 
titute of life, the all-surrounding Spirit of God 
brooded over it, and brought shape, order, light, 
and life into what had hitherto been a shapeless 
mass of matter. When year by year the spring 
breezes blow, the same Spirit goes forth and 


renews the face of the earth. And in the moral 
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world the same Spirit broods over mankind, and 
imparts a gift of grace to every man; while in 
each responsive heart He takes up His abode, 
and makes it the temple of God. Thus alike 
in creation, providence, and grace, God Himself 
operates by His Spirit. 

The present age, intervening between the 
ascension of Christ and His second advent, is 
pre-eminently the Dispensation of the Spirit. God, 
who in times past spake to the fathers by His 
prophets, and afterwards by His Son, now carries 
on His work in the world; in the Church, and in 
the individual by His Spirit. Nor can it be too 
earnestly insisted upon that the Holy Spirit is as 
really and truly GoD IN US as the Man Christ Jesus 
was GOD WITH Us. And this latest manifestation 
of God is superior to that formerly given, inas- 
much as it is not limited to time and place, as 
the bodily presence of Jesus was; for the Spirit 
is omnipresent, and ready to teach wherever He 
can find a disciple. Moreover, the temptation 
to seek an earthly kingdom has been removed 
by Christ’s ascension, and the spiritual character 
of His kingdom has been clearly revealed. 

If the Holy Ghost had not been given, the 
history of Jesus would soon have become a mere 
Jewish legend, and the Christian Church would 
have had no existence. For though Christ had died 
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and risen and ascended, His disciples were utterly 
destitute alike of qualifications or courage for 
their work until they were all filled with the 
Holy Ghost. The outpouring of the Spirit was 
as much a matter of divine arrangement and 
promise as the mission of Christ Himself. The 
Christian Church was equipped for service at 
Pentecost; and from that day, notwithstanding 
her lukewarmness and unfaithfulness, the Spirit 
has remained in her; but her times of greatest 
prosperity and mightiest triumphs have been those 
in which she has most fully yielded to the guid- 
ance, and been energised by the might, of the 
Holy Ghost. 

The work of the Spirit rs chiefly that of revela- 
tion and application. Fully acquainted with the 
things of God, He delights to reveal in us the 
things that are freely given to us of God. Fully 
understanding alike the Old Testament and the 
New, the inspiring Spirit guides the devout reader 
into all truth as He ponders the sacred page. 
He breathes afresh upon it, and makes it anew 
the Father’s word to His child. In _ perfect 
harmony with Christ and His work, He takes 
of the things of Christ and reveals them unto 
us. Knowing the Father’s mind, He incites the 
saints to ask in prayer for things according to 
His will; yea, He makes intercession within 
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them, inspiring and lifting their desires in a 
manner to which the unaided human spirit could 
not attain. He who inspired the ancient pro- 
phet now anoints the evangelist, and makes him 
an ambassador for God to publish peace through 
the blood of the Cross, and to comfort all who 
mourn in Zion; or emboldens him to denounce 
sin till Felix trembles; or sends him forth a 
dreaded prophet of doom to such as neglect so 
great salvation. 

The several gifts required for the establishment 
and growth of the Church were received by Christ 
from the Father, in honour of His triumphant 
return to Zion, after defeating the principalities 
and powers of darkness. But the distribution 
of these royal bounties has been committed to the 
Holy Spirit. In this He acts as Sovereign. No 
servant of God can be certain of obtaining any 
specific gift, however earnestly he may desire it, 
unless the Spirit designs him for service for which 
the gift is required. But each may obtain the 
gifts needed in any office or work to which the 
Spirit calls him. A large variety of gifts of 
great value are very freely scattered, even among 
those who never made them the subject of special 
prayer, or who fail to use them. Thus the mani- 
festation of the Spirit is given to every man ; none 
is left without some token of his Sovereign’s 
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bounty, which it behoves him to use to the 
edifying of the body of Christ. 

But the gifts and gracious influences of the Spirit 
do not destroy our personal responsibility. While 
He prompts the believer to use his gifts to the 
edification of the Church, the person so prompted 
may quench the Spirit by refusing so to use 
them. While He imparts the power to “ pro- 
phesy,” «¢. to speak profitably in the Church, 
the spirit of the prophet is still subject to the 
prophet. Though He seals the believer until 
the day of redemption, the comfort and assur- 
ance derived therefrom will be forfeited if he 
grieves the Holy Spirit of God. 

This mighty though unseen Power is evidently 
at work, and has been at work throughout the 
whole history of the Christian Church. The 
Spirit’s varied operations, as described in Serip- 
ture, as witnessed in the Church, and as realised 
in the individual, are such as no mere influence 
could accomplish. They are manifestly the work 
of a Divine Person, and that Person can be none 
other than the Spirit of God, one with God, and 
truly Gop. 
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“This is a faithful saying, and worthy of all acceptation, 
that Christ Jesus came into the world to save sinners.” —1 TIM. 
realy 


“Twas alive without the law once: but when the command- 
ment came, sin revived, and L died. And the commandment, 
which was ordained to life, I found to be unto death. For sin, 
taking occasion by the commandment, deceived me, and by it 
slew me. Wherefore the law is holy, and the commandment 
holy, and just, and good.” —Rom. vii. 9-12. 


‘“ We, when we were children, were in bondage under the 
elements of the world: But when the fulness of the time was 
come, God sent forth His Son, made of a woman, made_wnder 
the law, to redeem them that were under the law, that we might 
receive the adoption of sons.”—GAL. iv. 3-5. 


“ He was wounded for our transgressions, He was brwised for 
our iniquities: the chaslisement of our peace was upon Him; - 
and with His stripes we are healed. All we like sheep have gone 
astray ; we have turned every one to his own way ; and the Lord 
hath laid on Him the iniquity of ws all.”—Isa. liii. 5, 6. 


“ We see Jesus, who was made a little lower than the angels 
Sor the suffering of death, crowned with glory and honour ; that 


He by the grace of God should taste death for every man,”— 
Hex. ii. 9. 


“Thou art worthy to take the book, and to open the seals 
thereof: for Thow wast slain, and hast redeemed us to God by 


Thy blood out of every kindred, and tongue, and people, and 
nation.” —REY. v. 9. 


‘For the love of Christ constraineth us; becwuse we thus 
judge, that one died for all, therefore all died ; and He died for 
all, that they which live should no longer live wnto themselves, 
but unto Him who for their sakes died and rose again.” — 
2 Cor. v. 14, 15 (R.V.). 


“¢ Kor there is one God, and one Mediator between God and 
men, the Man Christ Jesus ; who gave Himself a ransom for all, 
to be testified in due time.”—-1 Tim. ii. 5, 6. 


“He that believeth on the Son hath everlasting life: and he 


that believeth not the Son shall not see life ; but the wrath of God 
abideth on him.” —JOUN iii. 36, 
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CHAPTER IX. 
WHY DID JESUS DIE? 


“(\NHRIST Jesus came into the world to save 

sinners.” Man’s sin gave occasion for 
this marvellous manifestation of divine mercy. 
“ Herein is love, not that we loved God, but that 
He loved us, and gave us His Son to be the pro- 
pitiation for our sins.” 

Whatever claim man originally had upon his 
Creator’s kindness was forfeited by the Fall. But 
instead of ending the race by destroying the first 
pair of offenders, God brought in a better cove- 
nant, and dealt with them by promise, prophecy, 
and hope. The glow of mercy in the eastern 
sky gradually brightened, till the Morning Star 
appeared heralding the rising of the Sun of 
Righteousness. That Sun is shining now in His 
meridian splendour. 

But while weary watchers waited for the 


dawn, various methods were used in dealing with 
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human depravity: but all in vain. Neither the 
waters of the deluge, nor the fires of Sodom, nor 
the sword of Israel, could purify or destroy the 
deep-seated corruption of human nature. Fresh 
generations of sinners sprang up, exhibiting the 
original taint and producing its evil fruits. The 
fiery law of Sinai was given with accompaniments 
which made the people tremble, but it proved a 
minister of condemnation rather than of correc- 
tion. For though it was holy and just and good, 
it increased the sinfulness of sin; and, acting 
upon sinful nature, it excited the very lusts it 
forbade ; and, while convicting and condemning 
the sinner, it provided no way of deliverance. 

The great system of worship by priest and sacri- 
fice, delivered in detail through Moses, was set, as 
the moon in the midnight sky, to reflect the light 
of the unrisen Sun of Righteousness. This inspired 
humanity with hope, and kept a way open of 
pardon and acceptance with God. But when the 
fulness of the time was come God sent forth His 
Son, and the world’s redemption soon became an 
accomplished fact. 

If, after threatening with penalty, God had | 
freely forgiven the sinner, without any satisfac- 
tion being rendered to His justice, He would 
have shown a changeableness entirely incon- 
sistent with His character, and destructive of all 
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faith in His judicial righteousness. And if, in 
matters of such importance, He were changeable, 
who could trust Him in reference to the ordering 
of material affairs? Thus all confidence in the 
stability of the universe would have been under- 
mined. : 

And if such sacrifices as were appointed by 
Moses were regarded as sufficient in themselves 
to take away sin, the whole code of morals would 
have been reduced to a commercial calculation— 
a certain sacrifice in consideration of such a sin; 
and thus a table of fees for Indulgences, much 
akin to those of the Church of Rome, might have 
been set up in the Jewish Church. But those 
sacrifices were never intended as final, nor as 
effectual in themselves to put away sin. They 
were accepted for the time as prefiguring the 
great Sacrifice. Thus God was glorified in their 
appointment: His justice was vindicated: His 
law was upheld: and His intense hatred of sin 
and the awful penalty annexed to it were ever 
kept in view. 

For the death penalty to human transgression 
remained unrepeaied: and the requirement of the 
shedding of blood, ze. the offering of the life of 
the victim instead of the life of the transgressor, 
was a constant reminder and acknowledgment of 
this penalty. At the same time, these sacrifices 


90 METHODIST THEOLOGY. 


established and illustrated the principle of sub- 
stitution, according to which the sufferings of 
another might be accepted in place of the punish- 
ment of the sinner. Yet the manifest insuffi- 
ciency, and consequent endless repetition, of these 
sacrifices showed the need of some Great DEATH 
being suffered which should once for all fulfil the 
types and pay the penalty of sin for the race. 
Isaiah spoke of One on whom the Lord had laid 
the iniquity of us all, and who should make His 
soul an offering for sin; nor was he the only 
prophet who testified beforehand the sufferings 
of Christ, and the glory that should follow. The 
Incarnation of the Son of God was in order that. 
He might giwe His life a ransom for many. In 
His teachings He expounded, vindicated, and 
established the righteousness of the law. In His 
spotless life, amid defilements and temptations, 
He proved His fitness to be the sinner’s sub- 
stitute, seeing that upon Him the law had no 
claim. In his three and thirty years’ sojourn 
among us He showed Himself as truly the Son 
of Man as the Son of God, and therefore peculiarly 
qualified to represent before God the race He | 
had adopted. Thus all these lines of light con- 
verged towards the Cross, Heaven and Earth 
paused, and God Incarnate said, “I, if I be lifted 
up from the earth, will draw all men unto Me.” 
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He made His soul an offering for sin. In 
Gethsemane He began to feel the awful load, as 
the Lord laid upon Him the iniquity of us all; 
and His sufferigs were such that, had they not 
for a time been lightened, His strong human 
constitution, then at its best, might have given 
way, and the Victim might have expired ere He 
was placed upon the altar. But once there, the 
terrible anguish returned, and He who knew no 
sin was made sin for us. He who was separate 
from sinners was, for our sake, numbered with 
the transgressors. He who had no sin of His 
own bare our sins in His body upon the tree. 
Suspended there as the great Representative of 
human guilt, the Second Adam who came to pay 
the penalty incurred by the first Adam, God 
dealt with Him as a sinner, and He who in the 
past had never ceased to realise the Father’s favour 
cried in bitter anguish, “My God, My God, Why 
hast Thou forsaken Me?” It was more than the 
God-man could bear; and the sudden collapse, 
together with the blood and water which flowed 
from His pierced side, unite to show that He 
died, not from physical exhaustion but from a 
broken heart. He hath redeemed us unto God by 
His blood. His was the death, not of a martyr 
but of A SACRIFICE. 

And herein our Redeemer has rendered a 
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perfect satisfaction to Divine Justice. As our 
Surety He suffered, and He was consigned to the 
prison-house of the grave: but, by liberating 
Him on the third day, God testified that all His 
claims were met. Here is the warrant for our 
faith, and our assurance that there is now no 
condemnation to those who accept the merits of 
this great atoning Sacrifice. Yet, in His pro- 
vision of salvation, God’s abhorrence of sin and 
His determination to uphold the righteousness of 
the law are manifested in the strongest possible 
manner. If when the well-beloved, the only- 
begotten Son of the Father, in infinite love took 
our sins upon Himself, that He might redeem us, 
the Father exacted from Him the utmost penalty 
of desertion and death: how terrible must be 
the doom of the sinner who rejects this great 
salvation, and who appears before his Judge to 
answer for his own sins! If Jesus suffered and 
sank beneath His load, what shall not the impeni- 
tent sinner suffer? “Jf they do these things in a 
green tree, what shall be done in the dry?” Thus 
the Cross is a mighty bulwark to the law, and a 
tremendous warning to the sinner. “ How shall 
we escape if we neglect so great salvation ? ” 

Yet the Cross is also the most marvellous 
manifestation of divine love: the love of the 
Triune Jehovah. The Father so loved the world, 
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that He gave His only-begotten Son. Jesus so 
loved us, that He voluntarily laid down His life 
for us. The Holy Spirit, Who anointed the 
Messiah for His great work, still brings home to 
the believer the merits of the great Sacrifice. 
Thus, while Justice is satisfied and Law estab- 
lished, Love is manifested and a way of Salvation 
is provided; so that God can be just, yet the 
Justifier of him that believeth in Jesus. At 
the Cross, “Mercy and Truth are met together ; 
Righteousness and Peace have kissed each other.” 
All the divine attributes are harmonized and 
glorified in our salvation. 

But while, by His life and His death, Christ 
magnified and established the moral law, He 
fulfilled and abolished the types and ceremonies 
of the Mosaic dispensation. These were but 
shadows of those good things which we now 
enjoy. Christ is the true Lawgiver, the Prophet 
like unto Moses, the High Priest, the Sacrifice. 
He has entered, not into the holy places made 
with hands, which are a figure of the true, but 
into heaven itself, now to appear in the presence 
of God for us. 

Nor may we limit the benefits of the great 
sacrifice to a nation, or to a supposed favoured 
few called the elect. No truth is more clearly 
taught in Scripture, or more frequently taken for 
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granted, than this: that Christ died for all. This 
is the foundation of that gospel which He com- 
‘manded His disciples to preach to every creature. 
On the ground of this universal atonement, a 
free offer of salvation is made to all mankind, 
and whosoever accepts it proves that the gospel 
is the power of God unto salvation. So, from 
its inception in the Father’s love to its consum- 
mation in the great atoning sacrifice, and its 
application through the preached word and the 
Spirit’s ministry, the whole world is the object 
of this glorious redemption— 
The world He suffered to redeem, 
For all He hath the atonement made; 


For those that will not come to Him, 
The ransom of His life was paid. 


Receiving Salvation: Repentance 
and faith. 
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“* Testifying both to the Jews, and also to the Greeks, repentance 
toward God, and faith toward our Lord Jesus Christ.” —Acts 
30:6, Palle 


“* For godly sorrow worketh repentance unto salvation not to be 
repented of : but the sorrow of the world worketh death.” —2 Cor. 
vii. 10. 

“* Repent ye therefore, and be converted, that your sins may be 
blotted out, when the times of refreshing shall come from the 
presence of the Lord.” —Acts iii. 19. 


“ Bring forth therefore fruits meet for repentance.”’—MAtTrT. 
ili. 8. 

“For I acknowledge my transgressions: and my sin is ever 
beforeme. Against Thee, Thee only, have I sinned, and done this 
evil in Thy sight... . Behold, I was shapen in iniquity ; and in 
sin did my mother conceive me. . . . The sacrifices of God are a 
broken spirit: a broken and a contrite heart, O God, Thow wilt 
not despise. —Ps. li. 8-5, 17. 


“For with the heart man believeth unto righteousness ; and 
with the mouth confession is made unto salvation.” —Rom. x. 10. 


“He that believeth on Him is not condemned: but he that 
believeth not is condemned already, because he hath not believed in 
the name of the only-begotten Son of God.” —JouN iii. 18. 


‘* Therefore it is of faith, that it might be by grace; to the end 
the promise might be sure to all the seed ; not to that only which 
is of the law, but to that also which is of the faith of Abraham ; 
who 7s the father of us all.” —Rom. iy. 16. 


“But as many as received Him, to them gave He power to 
beconre the sons of God, even to them that believe on His name.” 
—JOHN i. 12, 
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CHAPTER X. 


RECEIVING SALVATION: 
REPENTANCE AND FAITH. 


N repenting, the sinner leaves his sins, and in 
believing he receives his Saviour. 

REPENTANCE. A little light makes dark- 
ness visible. If light had never existed we should 
never have perceived the darkness. And, but for 
the true light which lghteth every man that 
cometh into the world, we should never have 
known our fallen state, or have felt any desire to 
be otherwise than we are by nature. But the 
light which reveals the darkness also reveals 
itself, and our probation commences with the 
choice we make between these alternatives. 
Some love darkness rather than light, and there- 
fore turn away into denser darkness: others 
welcome the light, and follow it unto salvation. 

Repentance begins in the enlightening of the 
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mind, the quickening of the conscience, and the 
bringing of the law into close contact with the 
soul, This is effected through the favour of Him 
Who is exalted a Prince and a Saviour, to give 
repentance unto Israel; and it is inwrought in 
the soul by the Holy Spirit, Whose work it is to 
convince the world of sin, of righteousness, and 
of judgment. If the sinner accepts and uses 
this grace, true repentance follows. ; 

The process in human experience is well 
sketched in the parable. The prodigal came. to 
himself, realised what he had become, remem- 
bered what he had been, and considered what he 
might yet be. Conviction of his sin and of his 
filial impiety overcame him with shame and 
sorrow; and he arose and came to his father. 
The Psalmist supples another sketch: “I thought 
upon my ways, and turned my feet unto Thy 
testimonies.” He considered his ways, and com- 
pared them with the word of God: he found 
they were altogether wrong, and thereupon he 
turned his feet into the way indicated in the 
divine testimonies. 

In each of these illustrations we have con- 
sideration leading to a conviction that things are 
not as they ought to be. Until this is realised 
there can be no true repentance. It is not 
enough that a man should be convinced that sin 
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does not pay: this may lead to outward refor- 
mation, but it will bring no salvation. Neither 
does it suffice to stand aghast at the result of sin, 
as Judas did when he saw that Jesus was con- 
demned. ‘True repentance sees sin in the light 
of God’s law, as an offence against His holiness, 
and in the light of the gospel, as a cruel wrong 
committed against a Father of infinite love. The 
sinner, coming to himself, beholds himself as he 
really is before God; and therefore he abhors 
himself and repents, in true humiliation of spirit, 
though perhaps not literally “in dust and ashes.” 
Deep heart-sorrow for the past is accompanied with 
a loathing of sin and an earnest longing for for- 
giwveness and for grace to lve a new life. Re- 
pentance produces its fruits in the avoiding of 
sinful companions, the turning from old trans- 
gressions, and the making of amends as far as 
possible to any whom we may have injured or 
wronged. The ultimate result is a turning to 
God with humble confession of sin and supplica- 
tion for forgiveness, and with a sincere intention 
henceforth to live according to His will. 

Hence we see that repentance 1s not a mere 
feeling, though in some cases the feeling is very 
deep and painful: it is a matter of principle and 
of life. Its essential test les in turning from sin 
to God. The repentance which effects this is 


100 METHODIST THEOLOGY. 


real and sufficient: but if it fails in this result, 
no amount of sorrow or tears over the past will 
avail. Repentance is essential to salvation, not 
because it has any merit, but because without it 
the sinner is not in a condition to receive salva- 
tion, neither indeed will he seek it. 

FAITH. Without faith rt is impossible to please 
anybody. Mutual confidence is the foundation 
of society: it is the cement which holds it to- 
gether. Faith is the oil which lubricates the 
machinery of social life: nay more, it is the 
power which keeps it in motion. Friendship is 
impossible without mutual confidence: suspicion 
is fatal to love. 

Most of our knowledge is gained by faith. 
What we have learnt from personal observation 
is only a small part of our education. Our 
knowledge of lands we have never visited, of 
events which happened in ancient times, and of 
the world’s daily history, is gained through faith 
in travellers, in historians, and in the corre- 
spondents of the daily newspapers. 

Faith is the usual foundation of action : we live 
by faith. The rush to Klondyke is rooted in 
faith, business enterprise is animated by faith; 
and when faith, or credit, fails, business stagnates 
and the market is dull. Many of our common 
doings are acts of faith—the posting of letters, 
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the taking of a journey by rail, or the partaking 
of food prepared by hands other than our own. 

Without faith we cannot profit from the special 
skill or knowledge of others. The lawyer demands . 
the confidence of his client, the physician requires 
absolute trust and blind obedience; even the 
watchmaker must be permitted to do as he will 
with our watch, or he will not guarantee the 
result. 

Faith cannot be made to order, or exercised 
merely by force of will. It arises spontaneously 
when we listen to those whom we believe to 
be trustworthy, especially if we are satisfied 
that they are under no bias to deceive. We 
naturally trust those whom we believe to be 
true; but nothing can compel us to place heart 
trust In one whom we regard as false, or un- 
worthy of our confidence. We do not generally 
think or speak of our faith, but of the things we 
believe, and of the friends upon whom we rely. 

Now salvation, like most other good things, comes 
by faith. Here, indeed, we are on a higher level ; 
but the faith which is the source of spiritual 
knowledge, of fellowship with God, and of final 
salvation, is, in principle, precisely the same as 
even atheists are constantly exercising in order 
to the enjoyment of the present life. 

We have already seen that the Holy Scriptures 
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present ample credentials as a revelation from 
God. He who believes this revelation is brought 
by his faith into a spiritual world encompassing 
the visible world :—a world of spiritual beings 
and influences, of moral tendencies and possi- 
bilities, far surpassing any knowledge furnished 
by the senses or by unaided reason. Thus faith 
becomes “the evidence of things not seen,” 
making them as real to the believer as the facts of 
history, the records of the newspaper, or events 
personally witnessed: so that faith is practically 
the eyesight of the soul. But such general faith 
merely lays the foundation for particular acts of 
faith, just as the faith of an adventurer in the 
news from Klondyke is the foundation of his 
venture as an emigrant. 

But when we thus realise our surroundings 
and prospects, we act upon that faith precisely 
as we do when we desire to take advantage of 
our social surroundings. In each case there is 
first a sense of need. They that are whole have 
no need of the physician, but when sickness 
comes he is a friend indeed. So, until a man is 
convinced of sin, the mere believing that Jesus 
has come into the world to save sinners is inoper- | 
ative, just as the knowledge of the physician’s 
skill is until one is sick. But when a man feels 
the burden of his sins, it remains for him to 
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place himself in the hands of Christ, exactly as 
the patient places himself in the hands of his 
physician, in the full assurance that he will do 
for him according to his ability. Underlying 
this act of faith is the assurance that Jesus 
Christ is duly qualified and accredited of God 
to be the Saviour of sinners, together with the 
reputation He has gained by His work, and 
especially, perhaps, by saving some well known 
to ourselves. 

The immediate result of this act of faith is an 
inward peace arising from conscious dependence 
upon Christ, in Whose hands no sinner ever 
perished. This is soon followed by a new and 
strange blessedness as the love of God fills the 
heart: and lo, what a change! The burden is 
gone, old things are passed away,—behold all 
things are become new. 

It is instructive to observe in what various 
ways this act of faith is described in Scripture. 
It is looking unto Jesus,— coming to Him,— 
opening the door to Him, — recewing Him,— 
knowing Him,— calling upon the Name of the 
Lord,—taking the water of life——eating His flesh 
and drinking His blood: in all which there is 
the idea of a personal contact with the Saviour. 
Henceforth a new relationship between the 
sinner and His Saviour is established. Before 
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this, Jesus was a Saviour, the Saviour, THE ONLY 
Saviour; but when I trust Him for myself, 
forthwith He becomes MY Saviour. 

So, saving faith accepts the truth of the 
gospel, and it is the act of the soul in receiving 
and resting upon Christ for salvation: upon His 
death as an atonement for my sin, and upon 
Christ Hvumself as my present, living, loving 
Saviour. Yet, while faith is the act of _the 
penitent, the power thus to receive and rest 
upon Christ for salvation is graciously inwrought 
by the Holy Ghost. 


The Salvation Received: Justification, 
Edoption, Regeneration. 
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‘© Now to him that worketh is the reward not reckoned of 
grace, but of debt. But to him that worketh not, but believeth 
on Him that justifieth the ungodly, his faith is counted for 
righteousness.” —RomM. iv. 4, 5. 


“Therefore being justified by faith, we have peace with God 
through owr Lord Jesus Christ.” —Rom. v. 1. 


“ Being justified freely by His grace, through the redemption 
that is in Christ Jesus: whom God hath set forth to be w pro- 
pitiation through faith in His blood, to declare His righteousness 
for the remission of sins that are past, through the forbearance of 
God ; To declare, I say, at this time His righteousness : that He 
might be just, and the justifier of him which believeth in Jesus.” 
—Rom. iii. 24-26. 

“* Having predestinated us unto the adoption of children by 
Jesus Christ to Himself, according to the good pleasure of His 
will, To the praise of the glory of His grace, wherein He hath 
made us accepted in the beloved. In whom we have redemption 
through His blood, the forgiveness of sins, according to the riches 
of His grace.” —EPu. 1. 5-7. 

“* For ye have not received the spirit of bondage again to fear ; 
but ye have received the Spirit of Adoption, whereby we cry, 
Abba, Father. The Spirit itself beareth witness with our spirit, 
that we are the children of God: and uf children, then heirs ; 
heirs of God, and joint-heirs with Christ.”—Rom. viii. 15-17. 

“And becwuse ye are sons, God hath sent forth the Spirit of 
His Son into your hearts, crying, Abba, Father. Wherefore 
thou art no more a servant, but a’son; and of a son, then an 
heir of God through Christ.” —GAu. iy. 6, 7. 


“Vertly, verily, I say wnto thee, Except a man be born again, 
he cannot see the kingdom of God.” —JOUN iii. 3. 


“Therefore tf any man be in Christ, he is a new creature : 
old things are passed away ; behold, all things are become new.” 
—2 Cor. v. 17. 


“* Marvel not that I said unto thee, Ye must be born again. 
The wind bloweth where it Visteth, and thow hearest the sound 
thereof, but canst not tell whence tt cometh, and whither it gocth : 
so is every one that is born of the Spirit.” —JOHN ili. 7, 8. 
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CHAPTER XI. 


THE SALVATION RECEIVED: 
JUSTIFICATION, ADOPTION, REGENERATION. 


HE poverty of language is never more pain- 
fully evident than when we attempt to 
expound the deep things of God in the words or 
figures of daily hfe. While these are often in- 
valuable as aids to the understanding, they some- 
times seriously cramp and confuse our ideas of 
divine realities. The term “ father,’ so con- 
stantly used by our Lord, affords us a knowledge 
of God unsurpassed in its preciousness and ful- 
ness: yet it is so belittled by the specimens of 
fatherhood we are familiar with that it becomes 
difficult to rise through it to a true idea of 
our Father in heaven. And many children, to 
whom the name “father” is a word of dread, 
are by no means attracted heavenward by learn- 
ing that the terrible word is also used concerning 
the Great One Who dwells above. 
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It is much the same with the words at the 
head of this chapter. Figures have come to 
be regarded as realities; and these legal and 
technical terms have been duly stamped in 
theological halls and passed as current coin, 
till, like banknotes, they are often regarded as 
containing in themselves the value they repre- 
sent: as though, in imparting salvation, God 
bestowed upon the penitent three distinct bless- 
ings, labelled severally, Justification, Adoption, 
and Regeneration. But the one term “Salva- 
tion” includes them all. They are always 
united, and practically simultaneous in actual 
experience. Yet, in order of thought, the above 
arrangement is generally accepted. Each term 
gives an imperfect idea of salvation from its 
own standpoint. Justification presents it in its 
legal aspect, in terms borrowed from the law 
court, but modified and readjusted in meaning. 
Adoption hovers between the law court and the 
home, bringing the justified believer into the 
family circle, and fixing him there by legal 
right. Regeneration is in the home and in the 
heart, imparting to the adopted one the nature 
of his new Father, and therefore a disposition to — 
live in accord with the new relationship. 

This great salvation is recewed by faith. It 
cannot, from the nature of the gospel covenant, 
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be bestowed on any other terms. If salvation 
by the merit of works had been possible, Christ’s 
death would have been unnecessary; but if not 
by works, it must be by grace, that is to say, by 
free favour or gift. Now, a gift implies not only 
a giver, but a receiver. In this case the Giver 
is so rich in bounty that He offers the gift to 
all, and He places it in every hand outstretched 
to receive it. But only those who repent apply 
for pardon: and so it comes to pass that only 
those who are convinced of sin and anxious to 
be saved accept salvation through faith in 
Christ. 

| JUSTIFICATION cupresses a change of rela- 
tion towards God, viewed as our Ruler and Judge. 
But the term has undergone a_ considerable 
enlargement and modification of meaning to 
fit it for its use in theology. In common life 
we say a person is justified im doing what is 
within his rights, or he is justified from a false 
charge. But we never intentionally justify the 
wrong-doer, either in his evil course, or from 
charges justly brought against him. The judge 
acquits or justifies the innocent: he condemns 
the guilty. But an entirely new use of the 
term is introduced when it is declared that God 
justyies the ungodly, and that He is just um doing 
so. This plainly shows that some consideration, 
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entirely beyond any known in human courts of 
justice, has been introduced between the sinner 
and the broken law. What that consideration 
is we know: it is the redemption that is in 
Christ Jesus. And when the sinner, pleading 
guilty, claims an interest in that redemption, he 
is justified freely by the grace of the great 
Lawgiver and Judge. 

And this justification has a double bearing. 
It is not merely pardon: that would leave the 
sinner to go forth in shame: 7% 7s also an accept- 
ing and treating as righteous, so that he goes 
forth with honour, in the favour of his Judge. The 
pardon granted is so complete, and his liability 
to punishment is so fully cancelled by his accept- 
ance of the atonement, that he can challenge the 
universe with “Who shall lay anything to the 
charge of God’s elect? It is God that justifieth : 
who is he that condemneth?” Henceforth he 
is accepted and treated as though he had been 
righteous, for his faith is counted to him for 
rughteousness. 

This view of salvation in its relation to the 
law is expounded with great clearness and force | 
by St. Paul, especially in his Epistles to the 
Romans and the Galatians. Taken by itself it 
gives an imperfect idea, though it presents 
exactly the aspect of salvation which meets the 
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case of the penitent. But it makes no provision 
for the after-life, beyond the strong moral influence 
which the remembrance of God’s mercy should 
have upon the heart of the justified one. He is 
pardoned, he is accepted and treated as righteous ; 
but Justification, taken by itself, does not make 
him actually righteous, neither does it provide 
the strength and will-power required to guarantee 
the future. 

St. Paul takes us a step further in his use of 
the term ADOPTION. He alone of all the sacred 
writers uses this term, and he only five times. 
In three of these passages it refers to the present 
experience of believers. He represents God as 
adopting the believer, and making him legally His 
son and heir, according to the well-understood 
custom of Roman law. This transaction, which, 
like the act of forgiveness, passes in the mind of 
God, could never be known unless revealed; and 
accordingly the Spirit is said to bear witness 
with our spirit, that we are the sons of God. 
This leads the happy recipient of such a testi- 
mony to look up, and to address God in language 
and in a spirit never permitted to slaves, but 
only to children, as “Father.” This supplies 
another link, by showing the believer’s new 
legal relationship to God. Still, if salvation 
included nothing beyond this, it would remain 
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sadly incomplete. An adopted son is bound, 
indeed, by law to his foster-father, but not by 
blood; he is i the family, but he is not of it. 
He is a member of the family by a legal right 
conferred by the father’s favour, but he is not a 
partaker of the father’s nature. If he were, 
adoption had been needless: no man adopts his 
own child. 

In considering the third aspect of salvation, 
namely, that usually designated REGENERA- 
TION (though the term is used only once in 
that sense in Scripture), we find the subject 
itself taught, not only by Christ and His beloved 
disciple under the figure of a new birth, as well as 
by St. Paul under the figures of a new creation 
and a resurrection to a new life, but in the Old 
Testament by Jeremiah as the writing of the 
law upon the heart, and by Ezekiel as a taking 
away of the stony heart and the giving of a 
heart of flesh. 

Hence it is plain that a great inward change 
is intended—a change so great that it becomes 
its own witness to all who experience it. Yet 
a mystery remains as to the manner of its. 
accomplishment, as our Lord intimated to 
Nicodemus. Still, it is generally thought that, 
when the Holy Spirit witnesses to the act of 
adoption, He sheds abroad in the heart the love 
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of God, and thus brings about an entire change 
of disposition and feeling Godward, turning the 
whole drift of being into a new channel, and 
making it averse from sin. That it is in many, 
if not in most cases, a sudden change, thousands 
can testify: also that it follows upon the exer- 
cise of faith in Christ. Beyond this we need 
not desire to explore the mystery: suffice for us 
the experience. 

In regeneration the Holy Spirit imparts nothing 
less than a new life,a new nature, a nature in 
harmony with the divine. The seed of God 
remains in the regenerate (as St. John reminds 
us), so that they cannot sin, because they are 
born of God, ze. it is quite contrary to their 
nature to commit sin. Thus the sinner who 
was pardoned and accepted as righteous for the 
sake of Christ is made positively righteous in 
heart and life by being born of the Spirit; and 
he who was introduced by adoption into the 
family of God herein receives the nature and 
life which fit him for his new home and his new 
relationships. 

Salvation is one blessing bestowed in its com- 
pleteness upon all who receive Christ by faith. 
And it should be remembered that, though the 
three terms we have examined have their use, 
they should not be regarded as presenting three 
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separate and distinct benefits, but rather as 
affording three views, each imperfect in itself, 
but which, taken together, exhibit the one great 
salvation enjoyed by all believers. 


NOTES. 


THE WITNESS OF THE SPIRIT. “By the 
testimony of the Spirit, I mean, an inward im- 
pression on the soul, whereby the Spirit of God 
immediately and directly witnesses to my spirit, 
that I am a child of God; that Jesus Christ hath 
loved me, and given Himself for me; that all my 


sins are blotted out, and I, even I, am reconciled 
to God.”—WESLEY. 


, THE WITNESS OF OUR OWN SPIRIT. 
“ A consciousness, that we are inwardly conformed, 
by the Spirit of God, to the image of His Son, and 
that we walk before Him in justice, mercy, and 
truth, doing the things which are pleasing in His 
sight.” — W ESLEY. 


Che Wew Wife: Lrperience. 
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“And the disciples were filled with joy, and with the Holy 
Ghost.” —ActTs xiii. 52. 


“Come and hear, all ye that fear God, and I will declare 
what He hath done for my sowl.”—Ps. \xvi. 16. 


“¢ For the which cause I also suffer these things ; nevertheless 
Iam not ashamed: for I know whom I have believed, and am 
persuaded that He is able to keep that which I have committed 
unto Him against that day.” —2 Tim. i. 12. 


‘“ At that day ye shall know that Iam in My Father, and ye 
in Me, and I in you.” —JOHN xiv. 20. 


“ For ye are dead, and your life is hid with Ohrist in God. 
When Christ, who is our life, shall appear, then shall ye also 
appear with Him in glory.” —Oot.. iii. 3, 4. : 


“ Abide in Me, and I in you. As the branch cannot bear 
Srutt of itself, except it abide in the vine ; no more can ye, except 
ye abide in Me.” —JOUN xy. 4. 


“* Tf we walk inthe light, as He is in the light, we have fellow- 
ship one with another, and the blood of Jesus Christ His Son 
cleanseth us from all sin.” —1 JOUN i. 7. 


“Then will I sprinkle clean water upon you, and ye shall be 
clean: from all your filthiness, and from all your tdols, will I 
cleanse you. A new heart also will I give you, and a new spirit 
will I put within you: and I will take away the stony heart out 
of your flesh, and I will give you an heart of flesh. And I will 
put My Spirit within you, and cause you to walk in My statutes, 
and ye shall keep My judgments, and do them.” —EzEk. xxxvi. 
25-27. 

“* Even so reckon ye also yourselves to be dead unto sin, but 
alive unto God in Christ Jesus.”—Rom. vi. 11 (B.Y.). 


““Whatsoever things ye desire, when ye pray, believe that ye 
receive them, and ye shall have them.” —Mark xi. 24. 


“* Beware lest ye also, being led away with the error of the 
wicked, fall from your own steadfastness. But grow in grace, 
and in the knowledge of our Lord and Saviour Jesus Christ.”— 
2 Per, ii. 17, 18. 
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CHAPTER XII. 
THE NEW LIFE: EXpErrence. 


EE seemed very wonderful to Bunyan’s pilgrim 

that the sight of the cross should ease him 
of his burden: but this does not seem.so wonder- 
ful when we remember that his look of faith 
united him with the crucified One, and made him 
partaker of the merits of His atoning death. 
Still, it was a grand experience. It made him 
give three leaps for joy, and it put a new song 
into his mouth. Thank God! we too have 
known the joy and sung the song: it is old, but 
ever new:—“O Lord, I will praise Thee: for though 
Thou wast angry with me, Thine anger is turned 
away, and Thou comfortest me.” This relief 
from the load of sin is one of the first joys of 
salvation. But another comes closely upon it 
when “ the Spirit itself beareth witness with our 


spirit, that we are the sons of God”: when, in 
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such a manner as the Spirit pleases, He so oper- 
ates upon the mind and heart that 
With confidence we now draw nigh, 
And ‘‘Father, Abba, Father” cry. 
Oh, the joy of that moment, when for the first time 
he who was by nature a child of wrath is enabled 
to look up into the face of God with filial con- 
fidence, because his heart is filled with the 
Father's love: well might Charles Wesley 
sing— 
O how shall I the goodness tell, 
Father, which Thou to me has showed ; 
That I, a child of wrath and hell, 
I should be called a child of God! 


Should know, should feel my sins forgiven, 
Blest with this antepast of heaven. 


And this is accompanied by a marvellous inward 
change, as though a new world had been entered : 
for the soul is so filled with a consciousness of 
God, that heaven and earth appear to be filled 
with the majesty of His glory— 

Words cannot express, 


The sweet comfort and peace, 
Of a soul in its earliest love. 


Among the tokens of this change are a conscious © 
rest in Christ; hatred of sin; a new interest in 
the word of God, in prayer and in the other 
means of grace; love for the children of God, and 
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delight in Christian fellowship: while the change 
of heart is manifested to the world in the change 
of life. 

This new life is received through faith in Christ, 
and it is maintained only by continuing in that 
fuith. It is the highest and closest form of true 
friendship and fellowship. Said Paul: “I live, 
and yet no longer I, but Christ liveth in me: 
and that life which I now live in the flesh I live 
in faith, the faith which is in the Son of God, 
Who loved me, and gave Himself up for me.” 
So faith is the element of the new life, and be- 
lieving in Christ becomes as natural to the 
Christian as breathing. This faith is as constant 
as that which we place in any proved friend, of 
whom we never think but with feelings of con- 
fidence and affection. Thus the life of the be- 
lever is united with Christ’s: Christ dwells in 
him, and he in Christ. That this is no mere 
figure of speech is clear from the emphatic 
manner in which Christ describes and illustrates 
it in the parable of the Vine, and in other portions 

_of His farewell discourse and prayer as recorded 
in St. John’s Gospel xiv.—xvi, and from Paul’s 
well-known and oft-recurring phrase “in Christ.” 
It is further confirmed by similar expressions in 
St. Paul’s Epistles, such as “Christ- in you,” 
“Christ who is our life,’ “Christ liveth in me,” 
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“that Christ may dwell in your hearts by faith” ; 
while believers, who have cultivated the friend- 
ship of their Redeemer, testify that they too, like 
the aged apostle, enjoy fellowship with the 
Father and with His Son Jesus Christ. 

This fellowship with Christ -vastly enlarges 
the heart and the life. Everything pertaining 
to God becomes a matter of interest to us; and 
our affairs are now taken in hand by our Father. 
We have an assurance that He careth for us, and 
therefore we cast all our care upon Him. Thus 
we live in time, yet in fellowship with eternity : 
on earth, yet carrying heaven within: and to 
this life there is no death—only translation into 
the presence of the Lord. 

This life of faith is the heritage of all be- 
hevers: but many, alas! do not live up to their 
privileges. Through worldliness of spirit, or lack 
of earnestness, or deficient consecration, or want 
of steadfast faith, they dwell in a cloudy region 
of doubts and fears. They are very different 
from what they once were, but they fall sadly 
short of the fulness of life provided for them in 
Christ Jesus. Their life is more like that of 
Israel in the wilderness—Egypt behind and — 
Canaan beyond—than that of Israel in the 
promised land. 

We have treated of the inward change experi- 
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enced at conversion. This is the imparting of a 
new and a holy nature, it is the commencement 
of the work of sanctification, and from the first 
it entitles us, according to New Testament 
phraseology (though not now much used), to be 
called “ saints,” “holy brethren,” or “ the elect of 
God.” This new nature bears rule within, but 
the eradication of the old nature does not necessarily 
follow, though in many the old nature seems for 
a while to be so overpowered by the new as to 
give no evidence of its existence. But, sooner 
or later, proof only too clear is afforded of the 
survival of that carnal mind which is enmity 
against God. Hence the inquiry: Why was not 
this destroyed when sin was pardoned? The 
answer is obvious: salvation from first to last is 
by faith, and hence it can only be received 
according to the measure of our faith; and we 
have already shown that faith cannot be exer- 
cised unless there is first a sense of need. 
When first we came to Jesus 1t was for pardon 
and regeneration; for this salvation we trusted, 
and this we found. If more than we trusted for 
had been given, we should neither have under- 
stood the overplus, nor have exercised the faith 
needed for its continued enjoyment. But when, 
after conversion, we become conscious of our 
need of inward purity, we are encouraged to 
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trust in Jesus for this the more readily, by 
reason of the experience we have already enjoyed 
of His saving power. Like Israel in Canaan, we 
are beset with the old inhabitants of the land ; 
but when Jesus is fully trusted for their exter- 
mination, He does for us what Joshua failed to 
do for Israel: He so entirely drives them out 
that 


Israel then shall dwell alone, 
With Jesus in his heart. 


Just then He does it, when by faith we reckon 
ourselves to be dead indeed unto sin, but alive unto 
God in Jesus Christ our Lord. As the hooking 
of the coupling-link joins the train to the engine 
with all its power, so our faith joins us to Christ, 
and makes all His power available for our 
salvation. Thus the reckoning of faith is turned 
into solid fact by the power of Christ in us, and 
this is speedily proved both in the experience 
and in the hfe. 

This is what is usually understood by EN- 
TIRE SANCTIFICATION, or purity of heart. 
It introduces us into the normal condition of 
the Christian hfe which is essential to a perfect 
development of experience and character. It is 
a clearing away of the weeds which, if left, 
would retard or choke the growth of the crop: 
it is purification from all inward sin, so that all 
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the powers of being are left true to Christ and 
His cause. 

But this 1s not the final goal of Christian 
expervence. It must be carefully distinguished 
from that maturity of experience which can be 
gained only by a lengthened growth in grace, 
and in the knowledge of our Lord Jesus Christ. 
Purity of heart is received by faith, and therefore 
instantaneously ; but maturity is reached only as 
the result of abiding steadily in Him. Purity of 
heart is perfect at once, but maturity is ever 
maturing, till perfected in glory. Purity is the 
perfection of the infant, complete in all its 
members, and free from all disease: maturity is 
that same infant when he has developed his 
powers in manhood’s prime. The perfection of 
infancy is essential to that of manhood. 

From first to last all grace is inwrought in us 
by the Holy Spirit; and the degree in which we 
yield ourselves to the Spirit’s guidance, and co- 
operate with Him, is the measure of our spiritual 
growth and power for service. It is the special 
prerogative of the Spirit to reveal Christ, and 
the Father through Him: yet while He does 
this He most marvellously conceals Himself ; 
so that those who are filled with the Spirit are 
conscious, not so much of the Spirit’s presence 
as such, but of their fellowship with Christ, and 


124 METHODIST THEOLOGY. 


of their enjoyment of the Father’s love. The 
one gift absolutely promised to all who ask is 
the Holy Spirit; and it is our privilege, not 
‘only to live under His gracious influence, but 
to be filled with the Spirit. Only thus can we 
fully respond to all the will of God. Hence we 
have divine warrant, not only to ask, but to 
believe that we receive; and in the exercise of 
that faith to go forward, relying upon the Spirit 
to be to us all we need, moment by moment ; 
and experience will prove that according to our 
faith it is done unto us. 

These considerations enable us to realise what 
that faith is in which the Christian lives, and 
by which he thrives. Christ now being clearly 
apprehended, not only as a sacrifice for sin in 
His death, but as a present and_ practical 
Saviour in His life, is fully and _ habitually 
trusted for pardon, purity, and power, as well 
as for comfort and fellowship, under all con- 
ditions and circumstances. And the Divine 
Spirit is ever relied upon to reveal Christ and 
the Father, to guide into all truth, to empower 
and anoint for holy service, and to bring all 
things to remembrance; while the happy be- 
liever, ever trusting, ever dwells in God and 
realises that God is love. Thus are fulfilled the 
words of our Redeemer: “If a man love Me, he 
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will keep My words: and My Father will love 
him, and We will come unto him and make Our 
abode with him.” 

Thus provision has been made, not only for 
our rescue from sin, but for our present enjoy- 
ment of a salvation which is a pledge and a 
foretaste of heaven. And the good pleasure 
of our Redeemer and our own interest alike 
require that we continue steadfast in this grace. 
To this end all needful strength is provided, and 
a guarantee is given against excessive strain of 
temptation: but Scripture and experience unite 
to testify that there is a possibility of falling 
from grace; and this very danger should incite 
us to give the more diligence, to make our calling 
and election sure. 

Reducing the old discussion on this topic 
between Calvinists and Arminians to the terms 
of experience and practice, it assumes this form. 
The Calvinist holds that if he is truly converted 
he will certainly persevere to the end: but he 
seldom feels quite sure of his conversion, and if 
he does not continue faithful unto death it is 
considered a proof that he was never really con- 
verted. The Arminian soon accepts Christ, and 
rejoices in the assurance of his acceptance with 
God, but holds that in order to his final salva- 
tion he must persevere to the end. Hence both 
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alike must continue in the grace of God, or fail 
of attaining the crown of life eternal. 

The true solution les not in the question 
of the end, but in the daily life. Heaven is 
ultimately reached, not by a leap from the cross, 
but by daily walking with God. While the 
believer keeps up his fellowship with Christ he 
has heaven within, and each day of this union 
intensifies it and brings nearer its final consum- 
mation. The promises and provisions of grace 
are so full that no honest soul need fear but 
that he will be kept safely by the power of God, 
through faith, unto salvation. 


The Mew Wife: Practice. 
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“¢ He that committeth sin is of the devil ; for the devil sinneth 
JSrom the beginning. or this purpose the Son of God was mant- 
fested, that He might destroy the works of the devil.” —1 JoHN 
isc. 

“We know that the law is good, if a man use tt lawfully. 
Knowing this, that the law is not made for a righteous man, but 
Jor the lawless and disobedient, for the ungodly and for sinners, 
Jor unholy and profane.” —1 Tm. i. 8, 9. 


“* For this is the covenant that I will make with the house of 
Israel after those days, saith the Lord ; I will put my laws into 
their mind, and write them in their hearts: and I will be to 
them a God, and they shall be to Me a people.” —HER. viii. 10. 


“ For we are His workmanship, created in Christ Jesus wnto 
good works, which God hath before ordained that we should walk 
im them.” —Epu. li. 10. 


““ Whosoever is born of God doth not commit sin ; for His seed 
remaineth in him: and he cannot sin, because he is born of God. 
In this the children of God are manifest, and the children of the 
devil: whosoever doeth not righteousness ts not of God, neither he 
that loveth not his brother.” —1 JOHN iii. 9, 10. 


“Tet not sin therefore reign in your mortal body, that ye 
should obey it in the lusts thereof. Neither yield ye your 
members as instruments of unrighteousness unto sin: but yield 
yourselves unto God, as those that are alive from the dead, and 
your members as instruments of righteousness unto God. For 
sin shall not have dominion over you: for ye are not under the 
law, but wander grace.” —Rom. vi. 12-14. 


“Be ye therefore perfect, even as your Father which is in 
heaven is perfect.”—Marr. v. 48. 


““ Tf ye know that He is righteous, ye know that every one that 
doeth righteousness is born of Him.” —1 JOuN ii. 29. 


“ Blessed are the pure in heart, for they shall see God.” —MAtr. 
v. 8. 


“* Whatsoever ye do in word or deed, do all in the name of the 
Lord Jesus, giving thanks to God and the Father by Him.”— 
Con. ili. 17. 


** Strong meat belongeth to them that are of full age, even those 
who by reason of use have their senses exercised to discern both 
good and evil.” —Hxp, v. 14, 
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CHAPTER XIII. 
THE NEW LIFE: Practice. 


T is an old saying that “ Honesty is the best 

policy.” No doubt there is truth in this; yet 

he to whom honesty is nothing but a policy is 

not a truly honest man. Real honesty is not a 

matter of policy, but of principle. And it is the 

same with obedience to laws human and divine ; 
it is both wise policy and sterling principle. 

The way of the transgressors is hard: those 
who break the hedge are bitten by the serpent. 
The law-abiding citizen has the best of it. For 
him the law has no terrors; nay, it is a safe- 
guard against robbery and violence. So the 
law is not made for the righteous man, whose 
nature is a law to itself: it is made to convince, 
convict, and punish the unruly and dishonest, 
and to protect the righteous against their law- 
lessness. 

The law given on Sinai was outside the man. 

9 
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Written on tables of stone, it appealed to him 
from without, and laid restraints upon his 
depraved nature, which it resented, and to which 
it often refused submission. But the new cove- 
nant provides for the writing of the law upon 
the heart, so that its authority is realised within : 
thus it becomes part of our nature, and our 
obedience is instinctive and natural. Nothing 
less than this can be intended by St. John when 
he tells us that the believer cannot sin because 
he is born of God. He cannot mean that it is 
physically vmpossible; for he admits that possi- 
bility when he says, “If any man sin, we have 
an Advocate with the Father.” He evidently 
means that it is morally impossible, that it is 
contrary to his nature to commit sin. 

So, when St. Paul says we are not under the 
law but under grace, he does not mean that it is 
permitted to the believer to act contrary to the 
law, or that if he does it will make no difference. 
He has already told us that, so far from making 
void the law through faith, we establish the law. 
Having died wnder the law in the death of Christ, 
we have also died to the law; and we have risen 
in Christ to a new life, over which sin has no 
control,—a life in which we serve God in the 
newness of spirit, and not in the oldness of the 
letter. Sons of God, we please our Father in 
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loving service: not in the spirit of bondage, but 
in the spirit of adoption. As Christians we do 
right, not because we fear to do wrong,—though 
we do fear to do wrong,—but because we love to 
do right. We are righteous, not because we fear 
hell or hope to win heaven, but because we love 
God and delight in His service. To love the 
Lord our God with all our heart is our greatest 
joy: to love our neighbour as ourselves is the 
spirit of our daily life. To obey our Lord’s new 
commandment, to love one another as He loved 
us, is the natural fruit of the Spirit’s indwelling. 
To live merely according to the letter of the Ten 
Commandments is as far from satisfying the 
instincts of the new nature as the twentieth 
chapter of Exodus falls short of the Sermon on 
the Mount. That sermon affords a fine exposi- 
tion of the spiritual interpretation of the law as 
enjoined under the gospel; while it corrects 
ancient false interpretations, and carries moral 
teaching up to the high level of divine perfec- 
tion. Of this perfection the Great Teacher 
Himself was a faultless example, and every one 
that is perfect shall be as his Master. Such a 
life is only possible to those in whom Christ 
dwells, and whose daily conduct is the natural 
manifestation of the life He lives within. But 
as this experience is the provilege of all believers, 
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the obligation to live this life rests equally upon 
them all. So the righteousness of the law is 
fulfilled in us who walk not after the flesh, but 
after the Spirit; and we who at the first were, 
and still are, accepted as righteous for the sake 
of Christ, are made positively righteous in 
practice by the life which He lives in us, and 
the strength which He daily imparts to us. 

The First Epistle of St. John, which dwells so 
fully upon the holiness and the love of God, is . 
equally emphatic in insisting upon the necessity 
for practical righteousness in the believer. It — 
shows that though provision is made for the 
forgiveness of a believer’s sins, yet for him to 
commit sin is not only contrary to his nature, 
but destructive of all those evidences by which 
he assures himself of his sonship. This is but 
an echo of the Master’s words: “Ye are My 
friends if ye do whatsoever I command you: He 
that hath My commandments and keepeth them, 
he it is that loveth Me: He that loveth Me not, 
keepeth not My words.” 

Thus living in Christ, every employment and 
enjoyment is sanctified and ennobled: all is done 
to the glory of God. Earthly trials become a 
heavenly discipline, and the daily round of duty 
becomes a divine service. The love of Christ 
inspires the whole routine of life, and the work 
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done for an earthly master is lifted into a higher 
level by the motive of pleasing our Master in 
heaven. The constant influence of this high 
motive tends to such excellence in the duties of 
one’s calling, that it should be easy for Christians 
to take the lead in their several kinds of handi- 
craft, calling, or profession. 

Fellowship with Christ enlarges the sym- 
pathies, and creates a hearty interest in all 
things pertaining to the kingdom of God. 
Hence the present and eternal welfare of man- 
kind becomes a matter of deep concern to all 
who dwell in Christ. As true successors of 
His Apostles, they continue the work of bearing 
witness for Him, not only at home, but unto 
the uttermost part of the earth, either person- 
ally, or by missionaries supported by their con- 
tributions and sustained by their prayers. 

It is noteworthy how deeply Paul entered 
into this fellowship; regarding his life as a 
continuation and extension of Christ’s life, and 
his sufferings for His body’s sake as the suffer- 
ings of Christ continued in him. This idea is 
well illustrated by Christ’s parable of the Vine 
and its Branches. Each branch is a continua- 
tion and extension of.the vine, and in each 
the life of the parent stem is manifested and 
glorified. The beauty and fruitfulness of the 
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vine appear, not on the stem but upon the 
branches. So Christ conceals Himself from 
view, while He manifests Himself and blesses 
mankind. through those who are in living union 
with Hin. 


Che Christian Church, 


“He saith unto them, But whom say ye that Iam? And 
Simon Peter answered and said, Thou art the Christ, the Son 
of the living God. And Jesus answered and said unto him, 
Blessed art thou, Simon Bar-jona: for flesh and blood hath not 
revealed it wnto thee, but My Father which is in heaven. And I 
say also unto thee, That thou art—Peter, and upon this rock I 
will build My Church ; and the gates of hell shall not prevail 
against it.” —Marr. xvi, 15-18. 


“A man’s foes shall be they of his own household. He that 
loveth father or mother more than Me is not worthy of Me: and 
he that loveth son or daughter more than Me ts not worthy of Me. 
And he that taketh not his cross, and followeth after Me, is not 
worthy of Me.” —Martr. x. 36- 38, 


“A new commandment I give unto you, That ye eee one 
another ; even as I have loved you, that ye also love one another. 
By this ‘shall all men know that ye are My disciples, if ye have 
love one to another.” . . . ‘‘ Marvel not, brethren, of the world 
hateth you. We know that we have passed out of death into life, 
because we love the brethren. .. . Hereby know we love, because He 
laid down His life for us: and we ought to lay down our lives 
Sor the brethren.” —JOHN xiii. 34, 35 (R.V.), and 1 Joun iii. 18, 
14, 16 (R.V.). 


“* Then they that gladly received his word were baptized : and 
the same day there were added unto them about three thousand 
souls.” —AcTS ii. 41. 


‘* For as we havemany members in one body, and all members 
have not the same office: So we, being many, are one body in 
Christ, and every one members one of another.” —Rom. xii. 4, 5. 


“* For as the body is one, and hath many members, and all the 
members of that one body, being many, are one body: so also is 
Christ. Kor by one Spirit are we all baptized into one body, 
whether we be Jews or Gentiles, whether we be bond or free ; and 
have been all made to drink into one Spirit.” —1 Cor. xii. 12, 
18. (See also to end of chapter.) 


“* For as many of you as have been baptized into Christ have 
put on Christ. There is neither Jew nor Greek, there is neither 
bond nor free, there is neither male nor female: for ye are all 
one in Christ Jesus. And if ye be Christ’s, then, are ye 
ae seed, and heirs according to the promise.” —GAL. 
ill, 27-29 
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CHAPTER XIV. 
THE CHRISTIAN CHURCH. 


FTER the Council had completed their in- 

quiry into the healing of the lame man at 

the Beautiful Gate of the Temple, we read of Peter 

and John, that “being let go, they went to their 

own company.” It is always so: as “birds of a 

feather flock together,” so people always gravitate 
towards those like-minded with themselves. 

This principle underlies the Christian Church. 
In its widest sense the Church includes all who 
acknowledge Jesus Christ as Lord. The rock- 
truth confessed by Peter was emphatically laid 
down by the Great Master Builder as its foun- 
dation: “Thou art the Christ, the Son of the 
living God.” Christ strongly insisted upon an 
open acknowledgment of Himself by His followers, 
declaring that He would confess before His 
Father those who confessed Him; but would be 


ashamed of those who were ashamed of Him. 
137 
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Thus all who believed in Christ as the promised 
Messiah were naturally drawn into fellowship 
with Him and with each other. 

From the very first the formation of a 
separate company was inevitable. The belief of 
Christ’s followers differed from that of the 
majority of their fellow-countrymen on the 
fundamental hope of their nation, sharply divid- 
ing those who accepted it from all who rejected 
it, and often giving occasion for very bitter 
family feuds. In all such cases, Christ required 
His disciples to follow Him at all costs; pre- 
ferring Him before the nearest and dearest of 
friends, and even before life itself. But this 
separation from others threw them the more into 
each other’s society, and bound them the more 
closely in the bonds of that special affection 
enjoined in our Lord’s new commandment : “ That 
ye love one another as I have loved you.” So 
the little band of disciples was held together by 
a common faith and hope, albeit but imperfectly 
understood, till they witnessed the ascension of 
‘their Master. But not many days after this, 
when the day of Pentecost was fully come, the 
Church of Christ was baptized with the Holy 
Ghost, and commenced its career as a great 
spiritual institution; with faith in Christ the 
Messiah as its fundamental requirement, and 
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baptism as the outward expression and seal of 
that faith. 

Those were mighty days of grace, when on 
the first day the membership rose from a hun- 
dred and twenty to three thousand, and soon 
afterwards to five thousand. So manifest was 
the Spirit’s power, such marvellous miracles 
were wrought; so terrible was the judgment on 
Ananias and Sapphira, so full- hearted the 
mutual love and fellowship of the believers, that 
“of the rest durst no man join himself unto. 
them, but the people magnified them; and 
believers were the more added unto the Lord, 
multitudes both of men and women.” 

It may be questioned whether the experience 
of these converts amounted to what we now 
designate “conversion”: but it is sufficiently 
clear from their life, from the sufferings they 
endured and the sacrifices they made, that there 
was in them something more than a mere 
intellectual conviction of the truth of the gospel. 
Christ traced Peter’s confession of His Messiah- 
ship to a revelation granted him of the Father: 
Paul declared that no man could say that Jesus 
Christ was Lord but by the Holy Ghost; and he 
taught that with the heart, ze. with the assent 
of the whole being, man believeth unto righteous- 
ness, and with the mouth confession is made 
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unto salvation. Evidently, therefore, their faith 
was brought about by an operation of God; and 
as they continued in the Apostles’ doctrine and 
fellowship, and in breaking of bread and in 
prayers, fuller experience in the divine life 
would naturally be vouchsafed to them. 

So from the beginning the Christian Church 
recognised the risen and glorified Christ as its 
living Head; it was animated by the Holy 
Spirit, and its members were united in the bonds 
of a sacred mutual love. Thus it was essentially 
one, and it was aptly compared by St. Paul to 
the human body, in which all the several and 
varied members, united with the head and shar- 
ing its life, care each for the others, and are 
honoured or suffer together. 

It is interesting and instructive to observe 
how, quite unconsciously, the Apostles built the 
Christian Church upon the foundation of the 
Jewish; yet so that the old was not taken 
away till the new was established. There was 
no definite line drawn, either in time or fact, 
when the worship of the Jewish Church 
should cease and that of the Christian should 
begin. In fact, the two worked awhile side by 
side: many a devout Jew was also a devoted 
Christian; and the Church in Jerusalem was 
naturally more Jewish than that in the provinces. 
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The Christian Church was a development of the 
Jewish. The Christian is now the best Jew, 
for he has accepted the. fulfilment of the 
promises made to the fathers upon which his 
Church was originally founded. The hope of the 
Jew was THE COMING OF THE MEssIAH: the faith 
of the Christian is that HE Is CoME, and that 
JESUS OF NazAkeTH IS He. All that was 
shadowed in the old Church reappears in sub- 
stance in the new. One faith has from the days 
of Abraham possessed and justified the elect; one 
life has animated them; they are still the true 
Israel, walking in the steps of the faith of 
‘Abraham, who is the father of all the faithful 
before God. 

And this essential oneness has never ceased. 
Forms of worship and modes of observing 
religious ordinances may vary; religious com- 
munities may adopt distinctive names, some 
emphasizing one Christian doctrine or ordinance 
and some another; but Christ is one, and all are 
united with Him, therefore His Church cannot be 
divided. The more closely believers are joined 
with their Lord, the more will mutual love and 
confidence prevail. Very grave errors of doctrine 
have crept into the Church, and much superstition 
has been mingled with the true faith, but in 
proportion as any branch of the Church is united 
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with Christ it is united with the whole body of 
the faithful. As in a well-governed State there 
is much scope for individual judgment and 
liberty of action: as many municipalities bear 
local rule in subordination to the central 
authority ; so abundant opportunity is provided 
in the Church for the exercise of individual 
judgment, and for different methods of organisa- 
tion and government, together with such various 
forms of worship and administration as may best 
agree with national and racial peculiarities, and 
with the exigencies of climate: yet all these are 
subordinated to the authority of Christ and to 
the guidance of His Spirit. 

Though the term “Church” is often used in a 
local sense, or to distinguish between different 
denominations of Christians, and though such a 
use of the term is quite allowable, it must ever 
be borne in mind that the Church of Christ com- 
prehends all such Churches and consists of them 
all, just as a vine consists of all its branches in 
vital union with the stem. Hence it is as pre- 
sumptuous for any local or sectional Church to 
call itself Zhe Church, as it would be for any 
one branch of the vine to style itself The Vine. 
Diversities of administration and forms of worship 
are a natural result of Christian liberty. In the 
Church of Rome such liberty is forbidden, but 
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very great diversities are necessarily tolerated 
among its various Orders: and in the Anglican 
Church, bound together in State bonds, may be 
found all varieties between Romanism and 
Brethrenism. Outside such bondage, Christian 
liberty asserts itself in the Free Churches, which 
hold the faith in the unity of the Spirit, and 
acknowledge as brethren in Christ all who love 
the Lord Jesus Christ in sincerity. That lberty 
has unfortunately sometimes tended to licence, 
and the disposition to emphasize particular 
ordinances or points of doctrine has resulted in 
needless divisions: but happily the tendency of 
the present day is towards confederation, together 
with such a manifestation of the essential oneness 
of all Evangelical Churches as will enable them 
to work together in stemming the tide of evil 
and bearing united witness to the truth. 

The Christian Church is the natural home of 
all believers. It is, of course, possible to confess 
Christ apart from church fellowship, but a 
believer thus outside the Church is manifestly 
out of his element. Such Christians, perhaps 
unconsciously, are parasites: they take advantage 
of what the Church has done hitherto in pre- 
serving the Scriptures, maintaining the public 
worship of God and the ministry of His word ; 
they even avail themselves of the ordinances of 
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the Church, yet refuse to bear their proper share 
of responsibility. If all believers acted in this 
way there would be no Church at all, and the 
disbanded army of Christ would become a mere 
rabble to be led or fed byany adventurer who might 
aspire to the work. There are two parties—the 
Church and the World, and these are not always 
very sharply divided: but those who occupy the 
border-land, like Peter while warming himself 
with the high priest’s servants, are always in 
danger of being betrayed into denying their Lord. 
It was Christ’s cherished purpose to establish a 
Church upon earth, and He has accomplished it : 
hence it is the plain duty of each of His followers 
to take his place in that Church, and to bring with 
him all the spiritual power he possesses, in order 
that he may take his share in the edifying of 
the body of Christ. 


The Christian Ministry, 


“ Now of the things which we have spoken this is the sum: We 
have such an high priest, who is set on the right hand of the throne 
of the Majesty in the heavens ; A Minister of the Sanctuary, and 
of the true Tabernacle, which the Lord pitched, and not man.” — 
Hes. viii. 1, 2. 

‘¢ Jesus swith unto him, I am the Way, the Truth, and the 
Life: no man cometh unto the Father, but by Me.”—Joun 
xiv. 6. 


‘* And He gave some, apostles ; and some, prophets; and some, 
evangelists ; and some, pastors and teachers ; for the perfecting 
of the saints, for the work of the ministry, for the edifying of the 
body of Christ.” —Epu. iv. 11, 12. 

““ Wherefore, brethren, look ye out among you seven men of 
honest report, full of the Holy Ghost and wisdom, whom we may 
appoint over this business. But we will give ourselves continually 
to prayer, and to the ministry of the word.” —Acts vi. 8, 4. 

“* Now there were in the church that was at Antioch certain 
prophets and teachers. . . . As they ministered to the Lord, and 
Jasted, the Holy Ghost said, Separate me Barnabas and Saul for 
the work whereunto I have called them. And when they had 
Sasted and prayed, and laid their hands on them, they sent them 
away.” —ActTs xiii. 1-3. 

“And when they (Paul and Barnabas) had ordained them 
elders in every church, and had prayed with fasting, they com- 
mended them to the Lord, on whom they believed.” — Acts 
xiv, 23. 

“* For this cause left I thee in Crete, that thow shouldest set in 
order the things that are wanting, and ordain elders in every 
city, as I had appointed thee: . . . For a bishop must be blame- 
less, as the steward of God.” —Trr. i. 5, 7. 

** And from Miletus he (Paul) sent to Ephesus, and called to 
him the elders of the church. And when they were come to 
him, he said wnto them, . . . Take heed unto yourselves, and to 
all the flock, in the which the Holy Ghost hath made you bishops, 
to feed the church of God, which He purchased with His own 
blood.” —Aots xx. 17, 18, 28 (R.Y.). 

““ For ye may all prophesy one by one, that all may learn, and 
all may be comforted. And the spirits of the prophets are subject 
to the prophets.” —1 Cor. xiv. 31, 82. 

““Tet the elders that rule well be counted worthy of double 
honour, especially they who labour in the word and doctrine.’ —~— 
aOR Tiare vised 
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CEPA ET tly ey, 
THE CHRISTIAN MINISTRY. 


f\HE MINISTER of the Sanctuary and of the 
true Tabernacle is THE APOSTLE and HicH 
Priest of our profession, CHRIST JESUS. It 
is He who gives the Church its standing before 
God. His atoning Sacrifice and continual inter- 
cession are the ground of our approach to the 
Mercy-seat. His life is the life of His people. 
His command is our warrant for the universal 
proclamation of the gospel. His sovereign 
authority is the fount of all right to rule and to 
teach in the Church. Hence any office which 
contravenes His prerogatives, or which cannot clavm 
either His sanction or implied permission, is without 
justification. 
An unbiassed consideration of those passages 
in the New Testament which treat of the office- 
bearers in the Christian Church will convince any 


one that its constitution was not.a creation, but 
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a growth under the direction of the Holy Spirit. 
It is a most noteworthy fact that no definite 
information is furnished of the number or variety 
of office - bearers required in a fully equipped 
church ; no precise instructions are given as to 
the mode of their election, appointment, or ordina- 
tion; nor details of their several duties. Yet, 
both. directly and indirectly, very explicit require- 
ments are made in respect of their personal 
character and piety. Surely we may hence infer 
that, with the Spirit, character precedes call to 
office; and that throughout the ages the same 
Spirit who guided its early development will 
continue to promote and direct it according to 
His wisdom. 

Acting upon the authority given by our Lord, 
the Apostles were naturally the first officers of 
the Church. But as its membership increased, 
and its affairs became increasingly complex and 
exacting, they were led to associate with them- 
selves various classes of helpers, each of which 
should take in hand some portion of the responsi- 
bility. The first officers so appointed were the 
“seven men of honest report, full of the Holy 
Ghost and wisdom,” who were chosen by the 
Church and ordained by the Apostles to take 
charge of the large funds contributed for the 
benefit of the poor, and especially of the widows. 
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These men are usually called “the seven deacons,” 
but the name originally given to the office is not 
recorded, neither are the directions which were 
given to them concerning their duties. Their 
appointment relieved the Apostles from financial 
care, and left them free to give themselves con- 
tinually to prayer and to the ministry of the 
word. Such officers are still appointed in the 
Churches under the names of Churchwardens, 
Deacons, or Stewards: and often, as in the case 
of Stephen and Philip, they proceed from the 
humble service of finance to take a share in the 
work of the Evangelist. 

After the martyrdom of Stephen, the Church 
in Jerusalem was harried by persecution. This 
scattered them abroad throughout Judea and 
Samaria, and some of them travelled as far as 
to Phenice, and Cyprus, and Antioch, and they 
went everywhere preaching the word. Already 
Barnabas had led the way as a lay preacher, and 
right nobly had Stephen and Philip followed 
him; but now, under a common impulse, the 
whole Church became evangelistic ; and without any 
recorded authorisation from the Apostles, each 
scattered believer told the story of the Cross in 
private or in public as opportunity arose. So 
abundant was the fruit of this irregular evangelism 
in Antioch, that the Apostles judged it wise to 


150 METHODIST THEOLOGY. 


send Barnabas to inquire into the matter. He 
was so fully satisfied that the work was of God, 
that, obtaining the assistance of Paul, he con- 
tinued there a year to consolidate and organise 
the Church. Meanwhile “ prophets and teachers” 
arose in the Church, who presently were led by 
the Spirit solemnly to ordain Paul and Barnabas 
for mission work. Thus early the Spirit showed 
that no apostolic ordination was essential for 
efficient evangelism, and that those whom He 
honoured in Christian service were competent, 
at His call, to send forth into the mission field — 
no less distinguished a pioneer than the great 
Apostle of the Gentiles. Moreover, these two 
missionaries, thus ordained, felt themselves at 
liberty, on their return journey through the 
churches they had planted, to ordain “ elders” wm 
every church; and when they went up to Jeru- 
salem to consult on the question of circumcision, 
they were received with all respect into the 
Council of “the Apostles and Elders.” 

The ordaining of elders in newly founded 
mission churches appears to have been the usual 
practice. Probably it amounted to little more 
than the public appointment of those who were 
best qualified, to feed the Church with sound 
doctrine, to administer its discipline, and to watch 
over its welfare generally. Such elders were 
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also called “bishops” or “overseers,” because it 
was their duty to oversee the Church. But it is 
beyond dispute that the offices of “elder” and 
“bishop” were the same in the apostolic age. 

From the Epistles of St. Paul it appears that 
liberty was usually given in the Christian 
assembly for such as felt inwardly moved to 
“prophesy,” 2.¢. to utter such words of instruc- 
tion or exhortation as they believed the Spirit 
prompted. In this way their ability became 
known to the assembly, who meantime “judged ” 
the value of their utterances. While this gave 
the brethren opportunity for using and improving 
their gifts, it also gave the Church a knowledge 
of such as were best fitted for any special work. 
Some who thus heard the youthful Timothy 
regarded him as full of promise, and Paul, being 
of the same mind, joined with the elders im ordain- 
ing him by the laying-on of hands. This ordina- 
tion was the imprinting of the guinea stamp: 
the gold was already there. It is so still in 
Churches in which the Spirit is not quenched 
in the breasts of the faithful. Those who have 
gifts are encouraged to exercise them, and the 
voice of the Church soon delegates its gifted 
members to the offices for which they are 
severally qualified. Some are thus led to offer 
themselves wholly for the work of the ministry, 
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accepting the call of the Church as a confirmation 
of the inward call of the Spirit. Hereupon, after 
due trial, the Church sets them apart solemnly 
to the office by ordination. This ordination 1s 
valid throughout the denomination ordaining, and 
it is usually accepted as valid, in a_ brotherly 
spirit, by other branches of the Church. It is 
simply the seal of the Church to the Spirit’s eall, 
and it exactly agrees with the ordination of Paul 
and Barnabas by the prophets and teachers at 
Antioch. 

This large and varied class of teaching and 
preaching workers, following the Apostles in the 
upbuilding of the Church in sound doctrine, are 
well represented to-day in the ministers, evan- 
gelists, lay-preachers, pastors, teachers, class- 
leaders, and prayer-leaders of the Christian 
Churches. 

But in all large communities some authority 
is essential. This appears to have been provided 
for in the appointment of “elders.” Some of 
these only ruled, while others ruled “in word 
and doctrine.” These last combined the offices 
of rulers and teachers. This system is literally . 
preserved in the Presbyterian Churches; and in 
principle it is recognised in all those Churches in 
which the government is vested jointly in the 
ministers and the laity. 
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Thus in the New Testament ample warrant is 
given for various forms of Church ministry and 
government. Neither Presbyterianism nor Episco- 
pacy can establish an exclusive claim to scrip- 
tural authority: yet, in name at least, both are 
equally scriptural. But Episcopacy seeks in 
vain for any scriptural warrant for the office of 
bishop as it now exists in the Anglican Church. 
Its palace and its princely income are unknown 
in Scripture. Neither is there mention of any 
bishops being ordained as successors to the 
Apostles, or of their exclusive power to confer 
the Holy Ghost either in confirmation or in 
ordination. ; 

The notion that an order of “priesthood” is 
perpetuated in the Christian Church is utterly 
unknown to the New Testament. To suppose 
that such office was handed down from the 
Apostles is to suppose that they gave what they 
did not themselves possess: for it is certain that 
they never were priests. We have already seen 
that ofice in the Church grew out of its needs: 
but there is nothing whatever in the administra- 
tion of the ordinances of the Christian Church 
requiring the exercise of priestly prerogatives 
beyond what is already provided for in the 
abiding priesthood of our Lord Jesus Christ. 
It is most daring presumption for any man to 
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thrust himself into His office, or to usurp His 
prerogatives. The very term “ priest,” so freely 
used of the ministers of the old dispensation and 
concerning our Lord, is never once applied to the 
ministers of the Christian Church, except as it is 
used of the whole body of believers who together 
are styled “a royal priesthood,” or “ kings and 
priests unto our God.” Hence those who claim 
to be sacrificing priests publish their own ignorance 
and presumption. They show plainly that they 
neither understand the Christian faith, nor its 
modes of worship: and whatever may have been 
the form of their ordination, they prove them- 
selves utterly unworthy of the office of the 
Christian ministry. 

Yet the Church of Rome claims succession 
from the Apostles for its order of so-called priests ; 
and certain members of the Anglican Church are 
bitterly aggrieved because the Pope has refused 
to recognise the validity of her “orders.” This 
idea of apostolical succession supposes that the 
right and power to minister in the Church has 
been transmitted ONLY by the layimg-on of 
hands, from those upon whom the Apostles laid . 
their hands; and so from age to age the special 
gift is supposed to have been passed on. It is, 
and ever must remain, impossible to prove that 
there has been any such unbroken succession ; it 
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must ever rest upon a SUPPOSITION. But if it 
were a fact, the gift must have flowed, during 
the Middle Ages, through channels so horribly 
filthy, that one loathes to think of the Holy 
Spirit being bound to act only through such 
monsters of iniquity and uncleanness. Those 
who profess this doctrine usually hold that the 
true ministry of the Church is absolutely confined 
to those who are “in the succession.” Thus 
they limit the Holy Ghost, allowing Him no liberty 
of action except through this one channel, and 
they consistently deny the ministerial status of 
all who are not thus ordained. This 1s building 
a tremendous doctrine upon A BARE SUPPOSITION. 
Its folly, uncharitableness, and utter falseness 
are sufficiently proved by the fact that there are 
many well-known ministers in the Free Churches, 
richly gifted, eminently godly, whose work is 
manifestly owned of God, in the salvation of 
sinners and the edification of believers, who were 
never so ordained. The churches under their 
care flourish, and the ordinances are as devoutly 
administered, and attended with as manifest a 
blessing, as in the churches which glory in the 
episcopal ordination of their ministers. J¢ 1s 
simply insane to argue against self-evident facts. 
Christ said concerning teachers, “ye shall know 
them by their fruits.” Judged by this standard, 
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it is certain that many are divinely called to the 
work of the ministry, and qualified for it, upon 
whose heads no episcopal hands have ever been 
laid. On the other hand, it is equally evident 
that many who have been episcopally ordained 
are destitute both of the gifts and of the grace 
essential to their office. Man has ordained them, 
but God has not. Hence the inference is inevit- 
able that the Spirit 1s not confined to any form or 
channel, but works, according to His own will, in, 
or through, or apart from any outward ceremony 
of ordination. 


Baptism and the Lord's Supper. 
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“ Then Peter said wnto them, Repent, and be baptized every one 
of you in the name of Jesus Christ for the remission of sins, and 
ye shall receive the gift of the Holy Ghost.” —Acrs ii. 38. 


“And now why tarriest thou? arise, and be baptized, and 
wash away thy sins, calling on the name of the Lord.” —Acts 
xxii. 16, 

“Can any man forbid water, that these should not be baptized, 
which have received the Holy Ghost as well as we? And he 
commanded them to be baptized in the name of the Lord.”’— 
Acts x. 47, 48. 

“ Therefore we are buried with Him by baptism into death: 
that like as Christ was raised up from the dead by the glory of 
the Father, even so we also should walk in newness of life.” — 
Rom. vi. 4. 

“And they brought young children to Him, that He should touch 
them: and His disciples rebuked those that brought them. But 
when Jesus saw it, He was much displeased, and said unto them, 
Suffer the little children to come unto Me, and forbid them not : 
Sor of such ts the kingdom of God. ... And He took them 
up in His arms, put His hands upon them, and blessed them.” — 
Marx x. 18, 14, 16. 


““Tindeed baptize you with water unto repentance: but He 
that cometh after me is mightier than I, whose shoes I am not 
worthy to bear: He shall baptize you with the Holy Ghost, 
and with fire.” . . . ‘ And suddenly there came a sound from 
heaven as of a rushing mighty wind, and it filled all the house 
where they were sitting. And there appeared wnto them cloven 
tongues like as of fire, and tt sat upon each of them. And they were 
all filled with the Holy Ghost.” —Matrt, tii. 11; Acts ii. 2-4. 

“‘ And the blood shall be to you for a token wpon the houses 
where ye are: and when I see the blood, I will pass over you.’ 

. “ For even Christ our Passover is sacrificed for us: There- 
fore let us keep the feast, not with old leaven, neither with 
the leaven of malice and wickedness ; but with the unleavened 

" bread of sincerity and truth.” —Ex. xii. 13 ; 1 Cor. y. 7, 8. 

“*The Lord Jesus the same night in which He was betrayed 
took bread: And when He had given thanks, He brake it, and 
said, Take, eat: this is My body, which is broken for you : this 
do in remembrance of Me. After the swme manner also He took — 
the cup, when He had supped, saying, This cup is the new 
testament in My blood: this do ye, as oft as ye drink it, in re- 
membrance of Me. For as often as ye eat this bread, and drink 
this cup, ye do show the Lord’s death till He come.” —1 Cor. 
x1. 23-26. 
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CHAPTER XVI. 
BAPTISM AND THE LORD'S SUPPER. 


HESE two Christian ordinances are clearly 
distinguished from all others by the use of 
certain emblems, appointed by Christ Himself, to 
signify the spiritual blessings therein intended 
to be conferred upon the recipients. 

BAPTISM. We have already seen that 
baptism was the recognised rite of admission into 
the Church. In His last charge to His disciples 
Christ commissioned them “to make disciples 
of all the nations, baptizing them into the name 
of the Father, and of the Son, and of the Holy 
Ghost, teaching them to observe all things what- 
soever I have commanded you.” Thus having 
been admitted by baptism, the converts were to 
be trained in the duties of Church membership. 

In the first days of Christianity the subjects 
of baptism were adult converts from Judaism or 


heathenism. To such, as on the day of Pentecost, 
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baptism was an open confession of their faith in 
Christ. To many of them, doubtless, it was 
also the time when, and the ordinance wherein, 
they trusted in Jesus, and found redemption and 
forgiveness of sins through His blood. Thus 
baptism came to be regarded as the means 
whereby sin was washed away, and regeneration 
effected. Yet it was not the rite, but the farth 
in Christ then exercised, which brought salvation. 
This, doubtless, was the origin of the doctrine 
of Baptismal Regeneration, which attributes 
regeneration to baptism itself, even when ad- 
ministered to such as, by virtue of their tender 
age, are incapable of exercising the faith implied. 
Where this doctrine is fully accepted, it so unites 
regeneration with baptism that the one is believed 
to depend upon the other, and therefore baptism 
is regarded as essential to salvation. Hence 
arises the extreme anxiety of Romanists and 
Ritualists to secure baptism for infants likely to 
die. This belref is contrary to the whole spirit and 
nature of the Christian religion. 

There is no need to enter at length into the 
arguments which have been held over this ordin- 
ance. There is the more room for debate, as 
Scripture is so exceedingly indefinite upon the 
points involved; and this might surely teach us 
that they are non-essential. 
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It is clear that very early in the history of 
the Church infant baptism was practised; but 
we are not informed whether there were any 
infants or young children in the households of 
Lydia, or of the Philippian jailor, or of Stephanas. 
Yet the baptism of the household, when the recog- 
nised head of the family professed Christianity, 
suggests the same feeling as now leads Christian 
parents early to recognise their children’s interest 
in the Covenant. In the absence of any contrary 
instructions, the Christian parent would naturally 
follow the example of the Jewish, and would 
very early in life present his offspring in the 
Church to receive the sign of the Covenant. 
That infants inherit the blessings of the gospel, 
altogether apart from personal faith and baptism, 
is clear from the action and the words of our 
Lord. They belong to Him and to His kingdom ; 
they are partakers of its benefits; and if they 
die in infancy their eternal safety is certain. 
Baptism does not bring them into the kingdom, but 
it 1s a recognition of the place they already hold 
there. The farmer does not mark the lambs to 
make them his own, but because they are his own 
already. On the part of the Church, baptism is 
a reception of the infant; on the parents’ part, 
it is a solemn dedication of their offspring to the 
Triune God ; it is an expression of their faith, and 
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of their intention to train their child therein; 
and to the child itself it is an occasion of special 
blessing. Wherein that blessing consists we 
cannot tell. We are sure it was no mere empty 
form when Christ blessed the infants in the days 
of His flesh, though we cannot tell what specific 
good it conferred: neither can we doubt His 
equal willingness and power effectively to bless 
those infants whom in baptism we place in the 
arms of His eternal love. 

Any Church which admits infants into its 
communion by baptism should regard them 
henceforth as forming part of its community, and 
should feel its responsibility to train them, as 
youthful members, in such a way that the znztial 
salvation recognised in, though not dependent upon, 
baptism may be preserved, and developed, as 
reason dawns, into conscious salvation realised 
through faith m Christ. On the other hand, 
those who hold views of this ordinance which 
forbid them thus to present their offspring to 
the Lord should endeavour so to lead them into 
the faith of Christ that they will in early life 
present themselves as candidates for baptism. 
And without doubt it is the duty of all 
who, from parental principle or indifference, 
have not been baptized in infancy, to submit 
voluntarily to that rite when they are con- 
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vinced of sin and yield themselves to eis for 
salvation. 

While all are agreed that water is the outward 
and visible sign to be used in baptism, the proper 
mode of its application has been debated with 
an earnestness worthy of a more important cause. 
The word “ baptize,” though suggestive in its first 
sense of immersion, has so many other significa- 
tions that it proves nothing; while its use as a 
figure of the gift of the Spirit clearly suggests 
the idea of pouring from above, rather than that 
of plunging under the water. It is most remark- 
able that in all the recorded cases of baptism, 
whether by John or by the followers of Christ, 
we have not a single instance in which it is 
certain that the ceremony was performed by 
immersion ; and the difficulty of accommodating 
the actual facts of each case to that method is 
exceedingly great. But the administration of 
the rite by taking up the water in the hand, or 
in a shallow vessel, and sprinkling or pouring it 
upon the candidate as he stood in or near the 
water, would fit perfectly and naturally with 
every case. That from this the custom of 
sprinkling should arise, even if it was not the 
original method, is as natural as our manner 
of celebrating the Lord’s Supper, in which only 
a small piece of bread and a sip of wine are 
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received by each, though it is called “a supper.” 
In each case “it is the spirit that quickeneth ; 
the flesh profiteth nothing.” Conditions of 
society, climate, and health may influence the 
times, methods, kinds, and qualities of the em- 
blems used; but the spiritual efficacy of the 
ordinance depends upon the spirit and faith of 
those engaged therein. 

THE LORD’S SUPPER. Any unprejudiced 
person reading for the first time the four accounts 
we possess in the Gospels and in the First Epistle 
to the Corinthians, of the institution of the — 
Lord’s Supper, would be astonished at the extent 
to which priestcraft and superstition have mag- 
nified and distorted this memorial service. Here 
is not the slightest suggestion of a miracle, or 
of the repetition of a sacrifice; of any priestly 
power being required for its due observance, or 
even of any particular grace to be received 
thereby. Its institution followed closely upon 
the celebration of the Passover, and it was evi- 
dently intended to supersede that ordinance, 
which had its fulfilment in Christ our Passover 
sacrificed for us. Now, the Paschal lamb secured 
safety for the first-born by its blood, and furnished 
by its flesh a family feast. So also in the family 
sacrifices annually presented in Shiloh, the victim, 
having typically made atonement by its blood 
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and by the burning of the Lord’s portion upon 
His altar, provided a feast for the priest and for 
the family, And in idolatrous cities, in the days 
of Paul, large portions of the victims offered in 
sacrifice were retained by the worshippers, who 
thus were partakers with the altar. But now 
the ONE GREAT SACRIFICE was to be pre- 
sented, and the nature of the sacred Victim was 
such that His actual flesh could not provide a feast, 
while the efficacy of the sacrifice would reach 
so far adown the ages, that even if His flesh 
could be eaten 7 would not suffice for all the 
generations of the worshippers. Yet it was not 
meet that this one great sacrifice should be 
inferior to those ancient types in having no 
accompanying festival by which those for whom 
it was offered might at once express their faith, 
claim their interest in it, and signify their joy in 
realising the salvation it had procured. Hence 
Christ Himself made provision; appointing the 
bread and wine as emblems of His body and 
blood, and enjoining upon His followers the obli- 
gation from time to time to observe this feast in 
remembrance of Him. 

How tenderly suggestive and touching are 
these memorials! It is not Christ as living and 
teaching, but Christ as crucified for our sins, Who 
made atonement for us. So neither is it the 
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corn waving in its beauty in the field nor 
gathered in its ripeness into the garner; but 
the corn crushed, with its life destroyed, that 
nourishes our daily life... It is not the blood of 
Christ flowing in His veins, but His blood shed, 
that makes atonement for the soul. So neither 
is it the fruit of the vine in its beauty, but the- 
crushed and bleeding cluster, whose flowing juice 
provides the memorial of the atoning blood. 
Nor can the act of receiving Christ be better 
expressed than by receiving and feeding upon 
the emblems of His sacrifice, and thus in a very 
true sense becoming partakers with the altar. 
The individual act of each is an expression of 
his personal faith, while by partaking together 
of the one bread and one cup believers enjoy 
communion together with each other, and with 
their Lord, Who is divinely, or spiritually, present 
in the hearts of those who do this in remembrance ~ 
of Him, and who thus “do show the Lord’s 
death tl He come.’ This expression of the 
apostle’s entirely uproots the theory of the actual 
bodily presence of Christ in this ordinance ; it is 
a memorial of an absent Lord, to be observed till 
His return ; thereupon its observance will cease. 
Scripture is silent concerning the benefits 
received by the faithful in this _ ordinance. 
Every act of grateful obedience is indeed fol- 
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lowed with blessing, but this idea is not given as 
an inducement to join in this service. The 
Lord’s Supper is not even said to be an act of 
worship ; but it is enjoined upon believers that 
they should have their Lord in mind and do 
this in remembrance of Him. And to those 
who thus partake it is indeed a communion of 
the body of Christ, and of the blood of Christ ; 
for their faith appropriates the benefits of the 
all-atoning Death, and accepts and rests upon 
the great Mediator, Who thus in emblem still 
gives His flesh for the life of the world. The 
pledge is hereby given of fidelity to Christ and 
of mutual fidelity between those who unite in 
the ordinance; and an open and avowed con- 
fession of Christ is made before the Church and 
the world. And while Christ is thus honoured 
by the loving, obedient faith and gratitude of 
His people, He seals afresh to them His grace, 
and renews in their hearts the tokens of His 
love. 

No intimation is given in Scripture that this 
ordinance requires the presence of an ordained 
minister; and from St. Paul’s blaming the Church 
of Corinth, and not the elders, for the gross 
scandals connected there with its celebration, it 
seems likely that from the first such presence 
was not deemed essential. Still, as a matter of 
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order and propriety, it is very meet that those 
specially set apart as pastors of the Church 
should preside on such occasions. The notion 
that no sacraments are valid, and that no benefit 
follows, unless they are administered by men 
episcopally ordained, is not only entirely destitute 
of Scripture warrant, but is flatly contradicted 
by the experience of millions of living believers. 
Yet around this simple, touching, and spiritual 
memorial service have gathered such expressions 
as “the chief act of worship,” “sacrifice,” “ altar,” 
“priest,” “transubstantiation,” “consubstantia- 
tion,” “real presence,” “adoration of the Host,” 
“mystery,” together with numberless names for 
the elements, vessels, furniture, ornaments, and 
garments, used in connection with its celebration ; 
and instructions both to the “celebrant” and 
the worshippers in respect of the bodily exercises 
and aspects to be observed therein. There is 
little doubt that all this has arisen from a desire 
on the part of the ministers, or more properly of 
the “clergy,” to increase their own importance by 
assuming a priestly power, through the exercise of 
which alone the laity could enjoy the saving. 
grace of the gospel. Jesus had spoken of the 
eating of His flesh and the drinking of His 
blood. He had also said of the bread, “This is 
My body”; and so, by taking these words in a 
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grossly literal sense, it became easy to teach that 
in the Lord’s Supper the faithful did indeed feed 
upon the body and blood of the Lord. But this 
implied a miraculous change in the substance of 
the bread and wine, and it was asswmed that this 
change was wrought at the word of the priest. 
But if the sacred Body was indeed present, the 
ordinance became a repetition of the sacrifice, and 
thus the Table became an Altar, and the minister 
a priest, who, having brought down the body of 
Christ upon the altar, now elevated it for the 
adoration of the faithful, and presented it as a 
sacrifice for the living and the dead. 

This is the doctrine of the Church of Rome; 
and the advanced Ritualists of the Anglican 
Church teach the same as nearly as they dare. 
It is greatly to be regretted that, though the 
condemnation of this teaching in the XX VIIIth 
Article of Religion in the Common Prayer-book 
is sufficiently clear and strong, yet the Catechism 
of the Church of England seems to favour this 
doctrine by teaching that the inward grace, or 
thing signified, is “the body and blood of Christ, 
which are verily and indeed taken and received 
by the faithful in the Lord’s Supper.” This is a 
fair example of the way in which, all through 
this controversy, words are misused till their 
real meaning is lost. To save ourselves from 


170 METHODIST THEOLOGY. 


error, we need simply consider the plain meaning 
of the words used. 

“The BODY of Christ.” The Body which was 
crucified for us is the ONE and the ONLY Bopy 
with which we are now concerned. It was a 
purely human body, and essentially ONE. It was 
never in two places at the same instant: it was 
never divided into two or more separate and 
entire bodies. It is not now visible upon earth, 
nor has it been for more than eighteen centuries. 
If it were now upon earth we should be able to see 
it and feel it as Thomas did; and possibly the 
marks of the nails and of the spear might still 
be visible. Now we are absolutely certain that 
THIS BODY ts not present when the Lord’s Supper is 
observed: and if it were we certainly should not 
eat wt. Itis also beyond doubt that this very 
body WAS PRESENT when Christ instituted this 
ordinance, and the Apostles did not feed upon it 
then. If, therefore, the faithful do verily and 
indeed feed upon that Body now, their service ts 
no true repetition of the ordinance which Christ 
instituted. The very idea of such a literal par- 
taking of His flesh and blood is abhorrent alike . 
to humanity and to religion. 

Nor is there in the words of our Lord any- 
thing to warrant this grossly literal interpreta- 
tion; while its evident contradiction of plain 
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facts proves that it cannot possibly be true. 
Christ did not take portions of flesh from His 
Body to feed his Apostles, nor did He fill the 
cup with blood drawn from His veins. Neither 
when He said “I am the Vine,” did He transform 
Himself into a tree; nor when He taught “I am 
the Door,’ did He metamorphose Himself into 
timber. He was so accustomed to the use of 
metaphor (in which comparison is expressed 
without the sign of comparison), that the 
simplest of His disciples could not possibly 
misunderstand Him as the Church of Rome has 
done. Yet if we interpret His words, as the 
Apostles could not fail to do, as signifying “ this 
is the emblem of My Body,” and “this cup is 
the symbol of the New Testament in My blood,” 
the whole Sacramentarian theory vanishes: the 
“ priest ” disappears, the “altar” becomes a table, 
the “sacrifice ” fades from view, excepting as the 
true sacrifice once offered is vividly recalled to 
the minds of the faithful as they partake of the 
memorials of their Redeemer’s death, and feed 
upon Him by faith in their hearts with thanks- 


giving. 





Che Christian Sabbath and the 
M@eans of Grace. 
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“ And He said wnto them, The Sabbath was made for man, 
and not man for the Sabbath: Therefore the Son of Man is Lord 
also of the Sabbath.” —MArx li. 27, 28. 


“Ve shall keep My Sabbaths, and reverence My Sanctuary : 
I am the Lord.” —LrEy. xxvi. 2. 


“Then the same day at evening, being the first day of the 
week, when the doors were shut where the disciples were assembled 
for fear of the Jews, came Jesus and stood in the midst, and 
saith unto them, Peace be unto you. And when He had so said, 
He showed wnto them His hands and His side. Then were the 
disciples glad, when they saw the Lord.” —JOHN xx. 19, 20. 


“And upon the first day of the week, when the disciples came 
together to break bread, Paul preached unto them.”—Acts 
SG Te 


““ How amiable are Thy tabernacles, O Lord of Hosts! My 
soul longeth, yea, even fainteth for the courts of the Lord: my 


heart and my flesh crieth out for the living God.”—Ps. . 
ixxxive 102) 


“ And they continued steadfastly in the apostles’ doctrine and 
fellowship, and in breaking of bread, and in prayers.”—ActTs 
li. 42. 

“O magnify the Lord with me, and let us exalt His name 
together. . . . O taste and sce that the Lord is good: blessed is the 
man that trusteth in Him.”—Ps. xxxiv. 3, 8. 


“* And let us consider one another to provoke unto love and to 
good works: Not forsaking the assembling of ourselves together, 
as the manner of some is; but exhorting one another: and so 
much the more, as ye see the day approaching.” —HEB. x. 24, 25. 


“For Iknow him, that he utll command his children and 
his household after him, and they shall keep the way of the 
Lord, to do justice and judgment; that the Lord may bring 
upon Abraham that which He hath spoken of him.”—GEN. 
Xvili. 19. 

“* As new-born babes, desire the sincere milk of the word, that 
ye may grow thereby : tf so be ye have tasted that the Lord is 
gractous.”’—1 Prr. ii. 2. 3. 

“Thou, when thow prayest, enter into thy closet, and when 
thow hast shut thy door, pray to thy Father which is in secret ; 


and thy Father which seeth in secret shall reward thee openly.” 
—MAr?r. vi. 6. 
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CHAPTER XVII. 


THE CHRISTIAN SABBATH AND THE 
MEANS OF GRACE. 


HE CHRISTIAN SABBATH is a recognition 
and extension of the primitive Sabbath 
which was “made for man.” A memento at first 
of the finished work of creation, it was incorporated 
in the code of the Moral Law, and its observance 
was jealously guarded. Some of the Jewish 
rabbis indeed carried their Sabbath observance 
to such absurd lengths that our Lord took 
occasion to expose the folly of their teaching ; 
and, as Lord of the Sabbath, to re-assert its 
original intention. After His resurrection on 
the first day of the week, and His appearance to 
His assembled disciples on the same evening, and 
again a week later; and after the confirmation 
of this new day by the gift of the Holy Ghost ; 
Christ’s followers usually met in His Name on 
that day, while still keeping the Jewish Sabbath : 
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hence the term “the Lord’s Day” used by St. 
John in the Revelation. But as the Church 
extended, and embraced multitudes of Gentiles 
who had never been under the Jewish law, the 
sanctification of the First Day of the week 
became usual in Christian communities; and the 
ancient sanctions attaching to the Jewish Sabbath 
were regarded as transferred, so far as they 
applied, to the Lord’s Day, which thus became 
THE CHRISTIAN SABBATH. As a day of sacred 
rest it is a blessing to the whole community. 
While in its original institution it reminds us of 
the finished work of creation, in its transfer it 
acquires a new sanction as a reminder of the 
finished work of redemption. In a very similar 
manner the ancient Passover has been super- 
seded by the Lord’s Supper, and Circumcision by 
Baptism. As these changes were made under 
the sanction of the Apostles and the guidance of 
the Holy Ghost, they appeal to us with all the 
force of a divine appointment. 

THE MEANS OF GRACE. Prominent 
among these are THE TWO SACRAMENTS, as they 
are usually called. These differ from the other 
means of grace in the use of divinely appointed 
outward signs which bring sense to the aid of 
faith. Their profitableness, however, depends, 
not upon anything inherent in the signs, but 
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upon the faith and the spirit of those who 
engage in their observance, and upon the fellow- 
ship with the Lord therein enjoyed. 

The public PREACHING OF THE WorD is a 
speciality of the Christian Dispensation. Christ 
and His disciples were open-air preachers; but 
as churches were gathered, and as the exigencies 
of climate and of custom demanded, provision 
was made for the sheltering and for the comfort 
of the congregation. From the beginning the 
gospel has won its triumphs mainly through 
preaching. Faith, in most cases, has come by 
hearing, and hearing by the word of God. Till 
lately, vast multitudes of the people in all lands 
were unable to read; and copies of the Scriptures 
have never yet been provided to satisfy the needs 
of all; but the gospel has been preached, and it 
has proved the power of God unto salvation to 
all who have believed. Nor is preaching the 
work only of the prophet or of the evangelist ; 
the pastor and the teacher find this method 
equally efficient for the edifying of the body of 
Christ. 

Pustic WorsuiP, though originally a transfer 
from the synagogue service, is really a natural 
expression, in the religious domain, of the 
gregarious instinct of humanity. What we 
delight in, we love to share with others like- 

12 
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minded; and the enjoyment of each is increased 
by fellowship with all. This principle was 
largely recognised and provided for under the 
Jewish dispensation, in its great annual Festivals ; 
and that the sentiment is the same, though its 
outward manifestations differ, is evidenced by 
the fact that their “Songs of Degrees ” and their 
congregational Psalmody still voice the worship 
of God’s people. The old Jewish phraseology 
has taken to itself a Christian meaning; and the 
place of public worship, whether a barn or a 
cathedral, becomes a “ Zion,” a “Sanctuary,” or 
a “House of God,” to those who realise God’s 
presence there. And well it may, for Christ has 
encouraged the assembling of His people by His 
promise to meet with two or three gathered in 
His name., Public worship is so founded in the 
nature of man, in the sympathies of the Chris- 
tian life, and in the intention of the Head of the 
Church, that it must ever retain its command- 
ing position in every Christian community and 
country. The spiritual condition of any nation 
may be very generally and fairly gauged by its 
attendance at public worship. 
CHRISTIAN FELLOWSHIP is a more intimate and 
particular expression of the same sentiments and 
principles. Though from the first a very marked 
element in Church life, it is not exclusively 
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Christian, for we find it among the most spiritu- 
ally minded of the Old Testament saints. It is 
here we meet with the invitation: “Come and 
hear, all ye that fear God, and I will declare 
what He hath done for my soul.” And in the 
Psalms we have many encouragements to social 
prayer and praise which show how those who 
had tasted that the Lord was gracious delighted 
to tell of His goodness and to share their joy 
with their brethren. In the Christian Church 
this sentiment was exaggerated at the first to a 
degree which proved unworkable. They had all 
things common. But though this soon ceased, 
the spirit which prompted it still remains, and 
increases with every deepening of the divine life ; 
while any declension is accompanied by a loss of 
relish for Christian fellowship. It is an ill sign 
when a sheep feeds away from the flock. In 
fellowship with the faithful the believer finds 
safety, stimulus, strength, satisfaction, and holy 
1 oe 
We all partake the joy of one, 
The common peace we feel, 


A peace to sensual minds unknown, 
A joy unspeakable. 


Provision for this fellowship is made in the 
Love-feast (a survival of the ancient Agape), the 
Class-meeting, the Band-meeting, and in other 
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meetings for social and congregational prayer 
and praise. 

FamiLy Prayer should be a distinctive mark 
of every Christian household. Its times, modes, 
and frequency must be determined by numerous 
considerations ; but if only once in the day, or 
even if on the Sabbath only, it is possible to 
gather as a family around the altar, every Chris- 
tian householder should resolve that wherever 
the Lord permits him to pitch his tent, there, 
like Abraham, he will erect an altar to Jehovah. 

The private means of grace are chiefly the 
careful reading and study of the word of God, 
accompanied by daily and believing communion 
with God in prayer, in meditation on divine 
things, and the practice of habitual walking with 
God in all the concerns of life. 


The Dast Things. 


“*T keep under my body, and bring it into subjection: lest 
that by any means, when I have preached to others, I myself 
should be a castaway.”’—1 Cor. ix. 27. 


“Then shall the dust return to the earth as it was: and the 
spirit shall return unto God who gave it.” —ECCLES. xii. 7. 


“For Iam in a strait betwixt two, having a desire to depart, 
and to be with Christ ; which is far better: Nevertheless to abide 
in the flesh is more needful for you.” —PHIL. i. 23, 24. 


“** For we know that if our earthly house of this tabernacle 
were dissolved, we have a building of God, an house not made 
with hands, eternal in the heavens.” —2 Cor. y. 1. 


“ Therefore we are always confident, knowing that, whilst we 
are at home in the body, we are absent from the Lord: For we — 
walk by faith, not by sight: We are confident, I say, and willing 
rather to be absent from the body, and to be present with the 
Lord.” —2 Cor. vy. 6-8. 


“The Lord Himself shall descend from heaven with a shout, 
with the voice of the archangel, and with the trump of God: and 
the dead in Christ shall rise first: Then we which are alive and 
remain shall be caught wp together with them in the clouds, to 
meet the Lord inthe air: and so shall we ever be with the Lord.” 
—1 TuxEss. iv. 16, 17. 


“ He hath appointed a day, in the which He will judge the 
world in righteousness by that Man whom He hath ordained ; 
whereof He hath given assurance unto all men, in that He hath 
raised Him from the dead.” —Acts xyii. 81. 


““ Depart from Me, ye cursed, into the eternal fire which is 
prepared for the devil and his angels. . . . And these (the wicked) 
shall go away into eternal punishment: but the righteous into 
eternal life.’—Marr. xxv. 41, 46 (R.V.). 


“Thou wilt show me the path of life: in Thy presence is 
Sulness of joy; at Thy right hand there are pleasures for ever- 
more,” —Ps. xvi. 11. 
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CHAPPER, Vv LET 
THE LAST THINGS. 


HARACTER grows slowly and oft with many 
variations, but it is not finally fixed either 

for good or evil till death. Every day. we are 
choosing our course of action. The more fre- 
quently we choose the right, the more natural 
and easy that choice becomes: and the more 
frequently we yield to temptation, the less 
inclination and power we feel to resist it. Many 
are already so confirmed in habits of honesty, 
truthfulness, and industry, that the temptation 
to act otherwise has ceased to trouble them: yet 
even these might be overcome by some sudden 
or unusual form of temptation. And there are 
others who have so long and so persistently 
yielded themselves to evil, and ignored every 
influence tending to righteousness, that they are 
proof against all ordinary appeals: yet even 


these might be reached and converted under 
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extraordinary influences and conditions. The 
longer one continues a certain course of life, the 
more likely he is to continue it to the end. But 
no one can afford to become self-confident, or to 
relax his watchfulness, so long as he remains 
among the changing conditions and temptations 
of earth. We are here upon probation: choice 
determines action: the action frequently repeated 
forms habit: habit shapes character; and char- 
acter fixes destiny when death ends probation. 

DEATH is not a cessation of conscious exist- 
ence, but a transition from one stage of being to 
another. Here man consists of an immaterial 
spirit tenanting a material body; and the two 
are so united as to form one living person. The 
spirit is the conscious self: the body is its 
earthly tabernacle, and its life depends upon the 
continued indwelling of the spirit. At death 
this union is dissolved. 

Hereupon the spirit enters THE UNSEEN WORLD, 
called in Hebrew Sheol, and in Greek Hades. 
To us this is not so much a question of place as 
of state. Absent from the body, and, as yet, not 
clothed upon with the resurrection body, it would. 
appear that the spirit exists for a while in an 
unclothed condition; unless, as some suppose, 
it has a kind of enswathement of a spiritual 
character, which gives it a local position in 
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space, and a kind of defined existence. But we 
know too little of spirit life at present to speak 
confidently on such matters. We gather from 
our Lord’s promise to the dying thief, and from 
Paul’s desire to depart and to be with Christ, 
that this stage of existence is not one of profound 
sleep or unconsciousness. To the righteous it is 
evidently one of great, though not of final, blessed- 
ness; while to the wicked it is one of great, 
though not of final, misery. Scripture gives no 
hint of any second probation or purgatory during 
this intermediate stage of being. a 

The doctrine of THE RESURRECTION OF THE 
DEAD is peculiar to Christianity, and it puts 
honour upon the body in direct contrast to the 
teachings of heathenism. This may be owing to 
the incarnation of Christ, to His personal resur- 
rection and His bodily ascent into heaven. Thus 
He has brought life and immortality to light, 
and has shown us that perfect man is not an 
invisible spirit merely, but a spirit clothed with 
an incorruptible and glorious body. In ‘our 
Lord’s resurrection body the marks of the nails 
and of the spear indicated that it was the very 
body which had been crucified, while by inviting 
them to handle Him, and by partaking of food 
before them, He convinced His disciples that 
what they saw was no phantom, but a real living 
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body. Yet, by its appearances and disappear- 
ances, it seems to have possessed attributes un- 
known to its former stage. And as St. Paul 
teaches that flesh and blood cannot enter heaven, 
we are led to believe that, at His ascension, a 
change came over His body akin to that which 
will pass upon the bodies of those who are alive 
at His coming, when. they are caught up to meet 
their Lord. : 
Although the term “ resurrection” implies an 

identity between the present and the future | 
body, it is impossible to say wherein that identity 
-consists. Even upon earth the particles of the 

human body are constantly changing, so that it 

now retains none of the matter of which it con- 

sisted ten years since: yet it is the same body. 

This proves that identity of matter 1s not essential 

to wdentity of body. Neither can we at present 

understand the nature of the change which must 

pass upon the body, to fit it for its home above 

as fully as it is now fitted for earth; and to 

make it as entirely subservient to the require- 

ments of the spirit as it is now fitted to the 

needs of the animal life. But though it doth not: 
yet appear what we shall be, we know that when 

He shall appear we shall be like Him. He “shall 
fashion anew the body of our humiliation, that 

it may be conformed to the body of His glory.” 


ra 
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It is clearly taught in Scripture that our deeds 
are not done with when they are done. They 
go into the records of the past, to be brought up 
again before THE JUDGMENT-SEAT of Christ. We 
cannot forecast the proceedings of the last great 
day; but they will furnish a full demonstration 
of the righteousness of the Judge, both in His 
acceptance of the righteous and in His con- 
demnation of the wicked. The decisions of that 
day will have been anticipated in each conscience ; 
yet the assembling of the race of mankind before 
the Great White Throne, immediately after the 
resurrection, will afford a public opportunity. 
both for the rejection of the rebels and for the 
reception of the saints. 

The opening of the books on that great day 
indicates that all the past will be brought under 
review, at least in the consciousness of each; and 
that our own spirit will admit the justness of 
our sentence. As Christ. Himself is Judge, His 
perfect knowledge of, and sympathy with, our 
nature is a sure guarantee that forbearance will 
be exercised to the utmost hmit compatible with 
justice. The decisions shall be according to “ the 
things done in the body.” From that bar “these 
(the wicked) shall go away into eternal punish- 
ment, and the righteous into eternal life.” 

Speculation has tried its hardest to relieve the 
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despair which covers the future destiny of the 
finally impenitent. If that cloud might be 
lifted, our loving Saviour would surely have 
lifted it; for He must have been aware of the 
distress it would occasion in many tender hearts. 
But He was so far from doing this, that His own 
sayings are foremost among those which leave 
us in the deepest gloom when contemplating the 
awful future of the wicked. Whatever nice 
shades of meaning may be brought out by a 
careful study of the words used, it is evident 
that Christ never intended to give any hope 
concerning the future of unbelievers. If there 
is any reserve of mercy, it is not as yet made 
known; and therefore we have no right 
to assume that any remains. He who dares 
to preach the doctrine of “eternal hope” is no 
true follower of Christ. Servants of Christ are 
bound to preach neither more nor less than their 
Master. As brethren of those to whom we 
preach, it is inexpressibly cruel and criminal to 
encourage another to depend upon a “hope” for 
salvation which we ourselves would not rely 
upon for the safety of our own little finger. It- 
is our privilege to preach a present salvation, 
which is in itself a pledge and foretaste of 
eternal glory. 

Where HEAVEN is, and whether it is a locality 
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or only a state of being, are questions which have 
been debated with great interest. But surely 
it is not necessary to suppose that heaven is any 
circumscribed place, except, possibly, as it might 
be a kind of central manifestation of the divine 
presence and glory. Astronomers tell us that 
the whole universe is in ceaseless motion; that 
even the sun, like other stars, is revolving around 
some centre: what if the throne of God be 
the centre around which the whole universal 
machinery revolves? Then this might be our 
heaven, yet heaven would be no more limited to 
this locality than God Himself is. Where God 
is, there is the heaven of the righteous ; but when 
God is revealed everywhere, as we may suppose 
He is to the glorified, then in every part of the 
universe the righteous find their heaven. 

Jesus designated heaven “ My Father’s House.” 
This is suggestive of the great family reunion 
there of all the children of God. Very naturally 
we think of those with whom we have lived upon 
earth as the friends with whom we hope to dwell 
hereafter, freed from all our present imperfec- 
tions, and perfected in person, in character, and 
in love. But this gives a very limited idea of 
‘the opportunities for fellowship which heaven 
will afford. Not only shall we “sit down with 
Abraham and Isaac and Jacob in the kingdom 
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of heaven,” but we shall have opportunity for 
converse with the noble and the true of every 
land and of every age. 

Such ideas lift our thoughts above and beyond 
the common and narrow conception of a limited, 
local heaven, and give wider scope for the 
employments and enjoyments of the blessed. 
The service of God upon earth is not confined 
to acts of worship, but includes duties of -every 
kind performed under the influence of filial love. 
Surely in heaven our employments will be far 
more varied, yet they will all be as much 
channels of joy to ourselves as offerings of praise 
to our Lord. As heirs of God we come into the 
enjoyment of our inheritance, not by the decease 
of our Father, but by our own coming of age. 
Hence all the resources of Deity, however they 
may engage themselves in the future history 
of the new-created universe, will lie open for 
our enjoyment. All things will be ours; for 
God Himself in His infinite love and boundless 
wealth will be our portion for ever. In His 
presence is fulness of joy, and at His right hand 
there are pleasures for evermore. 
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while they keep us voraciously reading to the end.””—The Christian World. 


Peter Mackenzie: His Life and Labours. By Rev. Josrpu 
Dawson. Seventh Edition. Thirty-i/th Thousand. Crown 8vo, cloth gilt, 
pp. x. and 348. Three Portraits and Eighteen other Illustrations. 35. 6d. 

| Days of God’s Right Hand. Our Mission Tour in 


Australasia and Ceylon. By THomas Cook. Crown 8vo. Illustrated. 
2s.6d. Fourth Thousand. 

‘Told ina beautifui spirit. There is no empty boasting or supercilious 
pride, Everywhere there is manifest a lovely and quiet spirit, but a spirit 
fired with a glowing faith and adoring praise.’ —Yhe Methodist Recorder. 


London: C. H. KELLY, 2, Castle Street, City Road, E.C.; 
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NEW AND RECENT PUBLICATIONS—continued. 
Across Siberia on the Great Post Road. By CHARLES 


Wenyon, M.D. With Portrait, Map, and Twenty-seven Illustrations, 
Imperial 16mo, 3s. 6¢. Second Thousand. 

“One of the pleasantest books of travel we have read for some time, 
One lays it down with the feeling of parting from a congenial fellow- 
traveller.”—Shefield Independent. 


A Comparative View of Church Organisations (Primitive 
and Protestant). By J. H. Ricc, D.D. Deals fully with Anglicanism, 
Presbyterianism, Congregationalism, Wesleyan Methodism and American 
Episcopal Methodism, in the light of Primitive Church Principles. Third 
Edition. Revised throughout and much enlarged. Demy 8vo, 7s. 6d. 

“‘More than ever worthy of its place in ecclesiastical literature ; and 
while its historical value is great, the treatise is not less remarkable for its 
fair dealing in matters that too often stir the acrimony of sectarians.”—The 
Scotsman. 


Oxford High Anglicanism and its Chief Leaders, By J. H. 
Ricc, D.D. Demy 8vo, 7s. 6d. 
‘An admirable piece of work, and can be cordially recommended to 
all who wish to have a readable and adequate account of Oxford High 
Anglicanism and its chief leaders.’"—The Glasgow Herald. 


In the Banqueting House. A Series of Meditations on 
the Lord’s Supper. By Mark Guy PrEarsge. Large Crown 8vo. Printed 
in Two Colours. Art Linen, gilt top, 3s 6d. - 

“‘These charmingly written and beautifully printed chapters. They 
are both spiritual and literary, the fruit of long mastery of the English 
language, and of long fellowship with God.” —7 he Expository Times. 


Bryan Roe: a Soldier of the Cross. Sketches of Mission- 
ary Life and Adventure in West Central Africa. By Rev. C. R. JouHnson. 
Second Thousand. Crown 8vo, numerous Illustrations. 2s. 6d. 

“* His life was full of stimulus to others; and the little book which tells 
the story breathes the same excellent spirit. It should be put into the 
hands of all friends of missions, young and old.” —The Christian. 


Alys of Lutterworth: A Story of the Times of Wiclif. By 


Kate T. Sizer, Author of ‘Dickon o’ Greenwood,” ‘‘ Avice Tennant’s 
Pilgrimage,” etc. Illustrated. Crown 8vo, 2s. 

““ We heartily commend this little volume to all who would seek for them- 
selves, or for others, a thoroughly interesting popular sketch of one of the 
most important periods of our history.” —7he New Ave. 


Digging Ditches, and other Sermons to Boys and Girls. 
By Rev. FrREDERIC B. Cow. Small Crown 8vo, 1s. 6, 

“Short, simply worded, charged with moral lessons of moment, and as 
full of interest as an egg is full of meat; . . . might be taken as models 
of their kind.”—Christian Age. 

Joseph Garibaldi: Patriot and Soldier. By R. Cor.ert- 


CowE.L.t. Crown 8vo, Thirteen Illustrations. ts 


A Pioneer of Social Christianity: Count Zinzendorf. By 
Feuix Bover. Translated, Abridged, and Adapted by Rev. T. A. Seed. 
Crown 8vo. With Portrait and several rare and curious Illustrations. 1/6. 


Rambles in Central China. By Rev. W. A. Cornasy, 


Author of ‘‘A String of Chinese Peach Stones,” etc, Imperial 16mo. 
Illustrated. 1s. 


London: C. H. KELLY, 2, Castle Street, City Road, E,C.; 
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Books for Bible Students. 


Editor: REV, ARTHUR E. GREGORY 
INTRODUCTIONS TO BOOKS OF THE BIBLE. 


The Praises of Israel. An Introduction to the Study of 
the Psalms. With an Appendix treating briefly of the Age, Authorship, 
and contents of each of the Psalms, By W. T. Davison, D.D. 2s. 6d. 
Fourth Thousand. 

‘* As nearly perfect as a manual can be.” —Dr. Marcus Dods. 


The Wisdom Literature of the Old Testament. (Job, 


Proverbs, Ecclesiastes, Song of Songs.) By. W. T. Davison, M.A., D.D. 
2s. 6d. Second T. housand. 


‘Dr. Davison has followed up his attractive volume on ‘ The Praises 
of Israel’ by another equally attractive on ‘ The Wisdom Literature.’ ”"— 
Critical Review. : ; : ; ; 

The Books of the Prophets in their Historical Succession. 
Vol. 1. To the Fall of Samaria, By Professor G. G. Finpvay, B.A. 2s. 6d. 
Second Thousand. 

‘“‘T have not for many a day fallen upon anything more fresh and 
stimulating for the ordinary student, more suggestive, fair, and adequate 
for the expert than this volume,’ _Professor James Robertson of Glasgow. 


The Epistles of Paul the Apostle. A Sketch of their Origin 

and Contents. By Georce G. Finpvay, B.A. 2s.6d. Sixth Thousand. 

““Vhe reader will find here compressed into a small space what he must 
otherwise seek through many volumes.”—The Scotsman. > 


CHURCH HISTORY. 
From Malachi to Matthew. Outlines of the History of 


Judea from 440 to 4B.c. By R. Wappy Moss. 2s. 6d. Seconda Thousand. 

‘Mr. Moss's book is worthy of the series. . . Hisstyle is straightforward 
and graphic. He can tell a story rapidly and forcibly. There is vigour 
and there is vitality throughout.” —The British Weekly. 


In the Apostolic Age: The Churches and the Doctrine. 
By Rev. Ropert A. Watson, M.A., D.D. Small Crown 8vo. 2s. 6d. 
“Well-fitted to be used as a text-book. Dr, Watson writes with marked 
independence although with ample knowledge.” —Z-xosttor. 


A Manual of Modern Church History. By Professor W. 
F. Starter, M.A. Small Crown 8vo. 2s. 6d. 
“Professor Slater writes so tersely and with so skilled a regard for 
historical perspective that he has made the volume more instructive than 
many more pretentious treatises are.” — The Scotsman. 


A History of Lay Preaching in the Christian Church. By 
Rey. JoHN TELFORD, B.A. Small Crown 8vo._ 2s. 6d. 
“The history of lay preaching has been well told by Mr. Telford in this 
interesting volume, which should be found helpful to all who are engaged in 
the good work of spreading the light.”—Daily Chronicle. 


CHRISTIAN EVIDENCES. 


Scripture and its Witnesses: A Manual of Christian 
Evidence. By Professor J. S. BANKS. 2s. 6d. 
‘May be commenced to the student for the clearness aad ability with 
which it is written.’—Leeds Mercury. 


London: C. H. KELLY, 2, Castle Street, City Road, E.C.; 
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Books for Pible Students. — Continued. 
THE SACRED LANGUAGES. 


An Introduction to the Study of New Testament Erdehe By 


James-Hore Moutton, M.A. 3s. 


A First Reader in New Testament Creek. By J. H.. 


Mouton, M.A. 6c. net. 
These two books can be had bound together in one Volume for 3s. 6d 


Translations and References to Moulton’s First Reader in’ 
New Testament Greek. 1s. net. Only to be had by direct application to 
the publishers. 


An Introduction to the Study of Hebrew. By J.T. L. Maces, 
B.A., B.D. ss% 


*T do not know any book within the same compass which approaches this 
in usefulness for the beginner.’”—Dr. _ Moulton. 


EXPOSITION. | - .- 
The Ministry of the Lord Jesus. By Rev.T.G. SELBY. 25. 6d. 


Fourth Thousand. 


‘4 valuable contribution to religious literature of a marvellous amount 
of sound knowledge, all the more welcome because of the vigour and frankness 
of the writer’s convictions."—Sheffield Independent. 


The Sweet Singer of Israel: Selected Psalms Illustrative 


of David’ s Character and History, Expositions, with Metrical SE 
BENJAMIN GreGoory, D.D. 2s. 6d. 


The Gospel of St. John. An Exposition, with Short Notes. — 


By Tuos. F. Lockyer, B.A. 2s. 6d. Second Thousand. 


‘A terse, fresh, and thoughtful exposition of the Gospel of John.”— v4 


The British Weekly. 


The Qid World and the New Faith: Notes on the Historical 


Narrative contained in the Acts of the™Apostles. By W. Fippian 
Movutton, M.A. 2s. 6d. 

“‘ Written in a scholarly and interesting manner, will be of great value to 
Bible Students. It puts an intelligent study of the ‘Acts’ within easy 


reach of the ordinary reader, and could hardly be surpassed as a text- 
book.”"—The Christian World. 


The Divine Parable of History: An Exposition of “the 
Revelation of St. John. By Henry ARTHUR SMITH, M.A. 2s. 6:2, 
SYSTEMATIC THEOLOGY. 7 


Smee oaks AL 
~The Theological Student. A Handbook of Elementary 
Theology. With list of pucuions for Self-Examination and Explanatory 
Index of Theological Terms. By J. R.GREGoRY. 25, 6d. Tenth Thousand. 
A Nir. Gregory i is... a born and trained theologian. And better than 
that, he can write for beginners.” —L£ xfostiory Times. ‘ 


BIBLICAL CRITICISM. 
The Age and Authorship of the Pentateuch. By Rev. Wm. 


Spiers, M.A., F.G.S, Small Crown 8vo. 3s, 6d. 
“At once popular in style and scholarl insubstance. Of all the ‘ Books 
_ for Bible Students’ yet edited by Mr. Gregory, none is more needed or 
should be more welcomed than this,’—Sword and Trowel. 
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Eldridge, Charles Overy. 

A popular exposition of Methodist thi 
London, C.H. Kelly, 1899. 

xii, 190p. 18cm. 


is Methodism. Ls Title. 








